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Abstract

From 1347 onwards, new literature emerged in the Islamic and Western worlds: the Ta‘un [Plague] Treatises. The
literature in Islamdom was underpinned by three things: (i) Because the first epidemic was a phenomenon that
had been experienced since the birth of Islam, tdun naturally occurred on the agenda of hadith sources, prophetic
biography, and historical works. This agenda was reflected in the treatises as discussions around epidemics, particularly
plague, as well as the fight against disease in general in a religious and jurisprudential framework. (ii) Works aimed at
diagnosing the plague and dealing with various aspects of it tried to explain disease on the basis of Galenic-Avicennian
medicine within the framework of miasma theory, thus deriving their basis from this medical paradigm. (iii) Finally,
the encounter with such a brutal illness prompted a quest for all possible remedies, including the occultist culture.
This background shaped the language and content of the treatises at different levels.

This article first evaluates the modern studies on plague treatises written in the Islamic world. Then, it surveys the
Islamic historical sources in order to pin down the meaning they assign to the concepts of wabd’ [epidemic disease]
and ta‘un [plague]. Certain medical works that were the resources for medical doctrines and terminology for plague
treatises are also evaluated with a focus on these two concepts. Thus, the aim of this survey is to understand the
general conception of epidemic disease and plague in the Islamic world before the Black Death (1346-1353). I discuss
and analyze the characteristics of the Ta‘un literature, which constitutes the main subject of the article and present a
database on the literature. While the works from the Mamluk and Ottoman periods constitute a continuous tradition
in some respects, Ottoman treatises differ from the Mamluk works in terms of certain features, especially content.
Although this study touches on the common aspects of the works from the two periods, it instead analyzes this
literature with a focus on points where the two traditions diverge.
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Thought, Ottoman Medicine, Idris Bidlisi, Tagkoprizade.
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I. Introduction: A Brief Review of the Secondary Literature

My acquaintance with the Ta un [Plague Treatises] was thanks to the translation of
Tagképrizade Ahmed Efendi’s (d. 968/1561) Sharh al-Akhlaq al- ‘Adudiyya six years
ago. The author directed the reader to his work titled Risalat al-shifa’ li-adwa’ al-waba’
for details on his views on tawakkul. In the first stage, [ had no idea why a scholar like
Tagkoprizade wrote such a work or what he discussed in it, but my curiosity grew into
an intention to prepare a critical edition and translation of this work. After remaining
unfulfilled for a while, in 2019, this intention evolved into a project for surveying
the literature on Ta un/Plague treatises, of which Risalat al-shifa’ li-adwa’ al-waba’ is
a part. However, this idea did not go beyond a draft, and we finally set out to work
with a group of researchers on the critical edition, translation, and Latinization of
a series of Td un in 2020. As the notes taken from these studies grew larger and
with the progress in reading the history of Islamic medicine and Ottoman thought,
I found a need to present the literature in question, and this article has emerged.

During these readings, the Taun literature written in the history of Islamic culture
and science is observed to be an utterly unstudied area. First of all, the number of
published Arabic treatises is very small. For example, this literature has prospered
in the Islamic world since the beginning of the 16™ century, mostly in the Ottoman
Empire. However, no critical edition of any Arabic treatise written by Ottoman
scholars has been prepared. Despite an academic interest in Turkish works translated
from Arabic or works written in Turkish in the Ottoman period, these studies are
insufficient when considering the entirety of the literature. While a publication was
made about one of the treatises written in Ottoman Turkish, these treatises were
also the subject of several thesis studies. After Niikhet Varlik’s master’s thesis on
the analysis and Latinization of one treatise,' another treatise was examined in a
doctoral thesis.? Aside from the scarcity of theses on treatises and treatise editions,
these treatises cannot easily be said to have been used effectively as a source for
studying the history of taun and epidemics in the Islamic world.

The first modern source I could identify regarding the history of epidemics in
the Islamic world was written by Alfred von Kremer (1828-1889). In his Ueber die

grossen seuchen des Orients nach arabischen Quellen, Kremer focused on the years

1 Niikhet Varlik, “The Study of a Plague Treatise Tevfikdtii'l-Hamidjyye Fi Def ii'l-Emrazi’l-Vebd'iyye” (MA
Thesis, Bogazici University, The Institute for Graduate Studies in Social Sciences, 2000).

2 Ertugrul Tan, “XVIIL. Yizyilda Osmanlilarda Veba: Ornek Bir Calisma Olarak Gevrekzade Hafiz Hasan
Efendi'nin ‘Micennetii't-Ta'in ve’l-vebd” Isimli Calismas1”, (PhD Thesis, Karadeniz Technical University,
Institute of Social Sciences, 2016).
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when epidemics had broken out in Islamic history based on Arabic chronicles. In
addition, he included the last part of al-Suyuti’s (d. 911/1505) famous work Ma
Rawahu al-Wa'un fi Akhbar al- T d‘un on epidemics in the history of Islam.? Because
al-Suyuti compiled information from the works of scholars such as Ibn Abi Hajala
(d. 776/1375) and Ibn Hajar al- ‘Asqalani (d. 852/1449),* Kremer became one of the
first scholars to use these Arabic treatises.

Saying that the first analysis of epidemic diseases and Taun treatises written
in Islamic history belongs to Manfred Ullmann, the pioneer of the study of Islamic
medical history, would not be amiss. In his monumental work in the field, Die Medizin
im Islam, Ullmann gave brief information under the title of The Problem of Contagion
and the Plague Treatises about works from the following names: Qusta Ibn Luqa
(d. 300/912-13), Abt Sahl ‘Isa b. Yahya al-Masihi (d. circa 401/1010-11), Ibn Sina
(d. 428/1037), Ibn al-Jazzar (d. 369/979), Ibn Ridwan, (d. circa 460/1068), Lisan
al-Din Ibn al-Khatib (d. 776/1374-75), Aba Ja‘far Ahmad b. ‘Ali b. Muhammad b.
Khatima al-Ansari al-Mari al-Andalusi (d. 770/1369), Abtu ‘Abd al-Allah Muhammad
b. ‘Ali al-Lakhmi al-Shakari (d. after 776/1374), Ibn Hajar al- ‘Asqalani,” al-Suyuti,
Ilyas b. Ibrahim (iliya al-Yahadi) (d. after 918/1512), Idris Bidlisi (d. 926/1520), Ibn
Kemal (d. 940/1534), ‘Abd al-Qahir al-Tanusi (d. after 899/1493-94), Tagkoprizade
Ahmed Efendi, Zayn al-Din Ibn Nujaym (d. 970/1563), Zayn al-Din al-Karmi (d.
1033/1624), and Fath Allah al-Bayluni al-Halabi (d. 1042/1632).6 The contributions
from Michael Dols, a prominent researcher in the history of Islamic medicine and the
history of plague, are invaluable and have advanced the research on this literature.
In addition to the discussion about the literature in one of the appendices in his The
Black Death in the Middle East,” Dols also wrote two articles on two treatises from

the Mamluk period.® Lawrence Conrad’s article, whose title gives the impression

3 Alfred von Kremer, Ueber die grossen Seuchen des Orients nach arabischen Quellen (Vienna: In Commission
bei Carl Gerold’s Sohn, 1880), 78-90.

4 al-Suyuti, Marawahu al-wa‘un fi akhbar al-ti‘un, edited by Muhammed Ali al-Bar (Damascus: Dar al-Qa-
lam, 1418/1997), 181-92.

5 Jacqueline Sublet, “La peste prise aux réts de la jurisprudence: le traité d’Ibn Hagar al-‘Asqalani sur la
peste”, Studia Islamica 33 (1971): 141-49.

6 Manfred Ullmann, Die Medizin im Islam (Leiden, Kéln: Brill, 1970), 242-50.

7 Michael W. Dols, The Black Death in the Middle East (Princeton, New Jersey: Princeton University Press,
1977), 320-335.

8 Michael W. Dols, “Ibn Al-Wardi’s Risdlah AI-Naba’ ‘An AI-Waba', A Translation of a Major Source for the History
of the Black Death in the Middle East”, Near Eastern Numismatics, Iconography, Epigraphy and History: Studies
in Honor of George C. Miles, Ed. Dickran K. Kouymjian (Beirut: American University of Beirut, 1974), 443-455;
Michael W. Dols, “Al- Manbiji’s ‘Report of the Plague’: A Treatise on the Plague of 764-65/1362-4 in the Middle
East”, The Black Death: The Impact of the Fourteenth-Century Plague, Ed. Daniel Williman (Binghamton, NY:
Center for Medieval and Early Renaissance Studies, State University of New York, 1982), 65-75.
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that it is about the genesis of plague-related works, is mostly devoted to the works
that mention the early-period plagues and the translations of the relevant chapters
from these works.? Daniel Panzac, another scholar working on the history of plague
in the Ottoman Empire between 1700-1850, briefly touched on the treatises of
Ibn Hajar al- ‘Asqalani and Tagképrizade, but he relied on Dols in that and did not
use the works directly.’® Suzanne Gigandet published two articles about the works
of ‘Abd al-Allah Muhammad b. ‘Ali al-Lakhmi al-Shakari (d. after 776/1374), Ibn
Haydur al-Fasi al-Tadili (d. 816/1413), and Ibn Manzur al-Qaysi (d. 864/1460) from
Andalusia and Maghreb.

Birsen Bulmug, who studied the history of plague in the Ottoman Empire covering
as long a period as 1300-1838, allocated a separate chapter to Hamdan b. ‘Uthman
Khoja al-Jaza'iri (d. 1257-58/1842), an important author in this literature.’ She also
referred occasionally to Ilyas b. Ibrahim, Idris Bidlisi, and Tagképrizade.'* However,
she did not offer a comprehensive or satisfactory evaluation of the literature; many
plague treatises were not taken into account in the chapters where they could have
been functional. Moreover, important factual inaccuracies are found in the study, such
as the confusion between members of the Tagképrizade family. The thesis prepared
by Ertugrul Tan on the treatise of Gevrekzade Hasan Efendi (d. 1216/1801), who was
the Chief Physician at the Ottoman Court, similarly does not include a discussion
about the genre that the work belongs to'* apart from a sketchy list of treatises.

Two scholars studying the history of epidemics need to be singled out: Justin
Stearns and Niikhet Varlik. In her award-winning successful work, Varlik assessed
several Ottoman-period treatises from certain perspectives. This discussion presents
the most detailed, in-depth analysis of the treatises and includes highly accurate
conclusions.'® The author’s most important claim about this literature can be said
to be the importance of plague treatises as a genre for the medicalization and

9 Lawrence I. Conrad, “Arabic Plague Chronologies and Treatises: Social and Historical Factors in the
Formation of a Literary Genre”, Studia Islamica 54 (1981): 51-93.

10 Daniel Panzac, Osmanli fmparatorlugu’nda Veba (1700-1850), translated by Serap Yilmaz (istanbul: Tarih
Vakfi Yurt Yayinlari, 1997), 153-61.

11  Suzanne Gigandet, “Trois Maqalat au sujet des épidémies de peste en Analousie et au Magreb”, Arabica
48/3 (2001): 401-7; Suzanne Gigandet, “Trois Maqalat sur la prévention des épidémies”, Arabica 52/2
(2005): 254-93.

12 Birsen Bulmus, Plague, Quarantines and Geopolitics in the Ottoman Empire, (Edinburgh: Edinburgh
University Press, 2012), 97-129.

13 Bulmus, Plague, Quarantines, 2-4, 15-29, 69-75, 84-87.

14 Tan, “XVIII. Yuizyilda Osmanlilarda Veba”, 55-65.

15 Niikhet Varlik, Akdeniz Diinyasinda ve Osmanhlarda Veba: 1347-1600, translated by Hazal Yalin (Istanbul:
Kitap Yaymevi, 2017), 278-305.
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canonization® of knowledge about plagues in the Ottoman Empire. Because the
aim of the study is not to address the history of treatises, their subject matters, or
other characteristics, the author has confined the analysis to the evaluation of a few
treatises written in the 16% century, adhering to the time period under investigation.
Varlik has also provided an unsystematic list of plague treatises at the end of her

doctoral dissertation’s unpublished version.'’

In his 2011 book, Stearns deals with the issue of contagions in Islamic and
Christian thought with a focus on the Western Mediterranean world, giving
special attention to the plague treatises and using them as much as possible in
the chapters where he discusses the subject. Making a brief evaluation about
the first plague treatises, Stearns’s sources used in this section are insufficient,
but his discussion on the genesis and development of the literature is quite
useful.’ In one chapter from the last part of the work, the author deals with the
treatises written in the Maghreb region. In this part, Stearns lists nine Taun
treatises and authors from between the 17%-19% centuries, then discusses how,
on which sources, and on which arguments the issue of contagion was addressed
in these works." In this part, the author also gives special place to Hamdan b.
‘Uthman Khoja al-Jaza’iri and his work.? In his article published six years after
this study, Stearns focused on the T4 un treatise of a very important name from
the Ottoman scientific world. “Aversion to places where epidemics have broken
out,” which is the title of Idris Bidlisi’s treatise and lies behind its compilation,
can be stated as the main motivation of Stearns’ article.?* As Varlik stated, the
results from this discussion would later be seen in the work from Tagképrizade
and have not only affected the relevant literature but also the political-legal

decisions that were made.??

16  As will be emphasized later, what the author means by canonization is that the legal authorities im-
plement the views of scholars such as Tagkoprizade on some plague-related issues. See Varlik, Akdeniz
Diinyasinda ve Osmanhlarda Veba, 298-305.

17  Niukhet Varlik, “Disease and Empire: A History of Plague Epidemics in the Early Modern Ottoman
Empire (1453-1600)” (PhD Thesis, The University of Chicago, 2008), 279-283.

18  Justin Stearns, Infectious Ideas: Contagion in Premodern Islamic and Christian Thought in the Western
Mediterranean (Baltimore: The Johns Hopkins University Press, 2011), 79-89.

19 Stearns, Infectious Ideas, 142-51.

20 Stearns, Infectious Ideas, 151-7.

21  Justin Stearns, “Public Health, the State, and Religious Scholarship: Sovereignty in Idris al-Bidlisi’s
Arguments for Fleeing the Plague”, The Scaffolding of Sovereignty Global and Aesthetic Perspectives on the
History of a Concept, Eds. Zvi Ben-Dor Benite, Stefanos Geroulanos, and Nicole Jerr (New York: Columbia
University Press, 2017), 168-185.

22 Varlik, Akdeniz Diinyasinda ve Osmanhlarda Veba, 300-1, 303-4.
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In one of the valuable studies on plague treatises, John Curry analyzed Zayn
al-Din al-Karmf’s treatise.”® The latest research on this literature was written by M.
Melvin-Koushki. Melvin-Koushki introduced the Risalat al-Shifa li Adwa’ al-Waba’
from Tagkoéprizade, briefly examined the author’s sources in and views on occult
sciences, discussed the use of occult culture in dealing with td%n, and translated
the seventh appendix of the treatise into English.*

Another source where we can find compact information about the plague
treatises is the analytical sections of the editions of a few Arabic treatises. As stated
above, not many works were published. Two studies can be mentioned that provide
information about the treatises in the current publications: Ibn Hajar al- ‘Asqalani’s
Badhl al-Ma ‘un fi Fadl al- Ta‘an? and al-Suyuti’s (d. 911/1505) Ma Rawdhu al-Wa'‘an
fi Akhbar al-Taun.* The list of treatises in these studies, the information given on
manuscripts, and the references to the sources that have not survived were very
useful in preparing the attached list at the end of the current article. However, the
researchers who published these works were not interested in the formation of such
a genre, the nature of the literature, its main problems, or other questions about
the literature. In addition, almost all of the works written in Ottoman Turkish
were ignored in these researches. The researchers were also not concerned with the
existence of Persian treatises, treatises translated from Arabic, the existence of Latin
and European works,”” or whether works had been translated from Latin to Arabic or
to Ottoman Turkish. As a result, the inadequacy of lists in these studies and, more
importantly, the lack of discussions on the genre of plague treatises stand out as the
gaps this article aims to fill. For this purpose, I aim to shed light onto the genesis
of the plague treatises as a genre in this article. This requires revealing what the
concepts of plague and taun have meant in the history of Islamic science and culture.

23 John J. Curry, “Scholars, Sufis, and Disease: Can Muslim Religious Works Offer Us Novel Insights on
Plagues and Epidemics in the Medieval and Early Modern World?”, Plague and Contagion in the Islamic
Mediterranean, Ed. Niitkhet Varlik (Kalamazoo: Arc Humanities Press, 2017), 27-55.

24 Matthew Melvin-Koushki, “Tagképrizade on the (Occult) Science of Plague Prevention and Cure”,
Nazariyat 6/2 (Nov 2020): 133-168.

25 Ibn Hajar al-‘Asqalani, Badhl al-ma un fi fadl al-ta un, edited by Ahmad ‘Isam ‘Abd al-Qadir al-Katib
(Riyadh: Dar al-Asima, 1991), 32-41.

26 al-Suyuti, Ma rawahu al-wa‘an, 81-99.

27  The genre of plague treatises has been the subject of literature in Latin and local languages since 14
century Europe. There are many secondary studies as well as catalogs in this literature. The following
studies about treatises written in Europe from the 14-18th centuries can be examined: Dorothea Waley
Singer, “Some Plague Tractates (Fourteenth and Fifteenth Centuries)”, Proceedings of the Royal Society of
Medicine 9 (1916): 159-212; Lori Jones, “Exploring Concepts of Contagion and the Authority of Medical
Treatises in 14th-16th Century England” (MA Thesis, University of Ottawa, 2012); Lori Jones, “From
Diseased Bodies to Disordered Bodies Politic: Rereading Medical Writing on the Plague in England and
France, 14th-18th Centuries” (PhD Thesis, University of Ottawa, 2017).
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Il. Knowledge About Epidemics and Ta'un Before the Black Death
A. Epidemics and Ta‘un from a Historian’s Perspective

Ta‘an was a heading found within books of medicine before the Black Death. Although
treatises are found under such titles as the corruption of air and contagion, the
individual works examining td‘un from medical, theological, and other aspects are
products from the post-1347 period. However, many issues discussed in the literature
are based on a legacy transferred and interpreted from the previous period. So the
following questions are quite meaningful: How were epidemics, plague, and td‘un
defined before 1347 in Islamic history and culture, what was known about them in

general, and what was it based on?

(i) During the Plague of Justinian, the waves of which continued in the first years
of Islam, Muslims acquired knowledge about the disease itself as a phenomenon.
Over the centuries, two areas of theoretical knowledge also evolved to accompany
this empirical knowledge. As for the questions the Sahabah had about td‘un, plague,
or deadly epidemics and the emerging agenda, a theoretical dimension emerged with
the explanations from the Prophet Muhammad such as what the attitude toward
disease should be and how it should be understood. Since the 8" and 9* centuries
when hadiths were compiled, the Hadith Compilation has been a source of reference
on plague. The presence and significance of the hadiths naturally led the issue to
be handled on a religious and legal basis from the beginning of Islamic history. In
particular, the risk of contagion, its treatment, and the issues of leaving, escaping or
fleeing from the place of disease have always necessitated a theoretical-theological
context related to fate (gadar). This context has formed a basis that can be consulted
and commented on when other diseases and epidemics are in question, as is being

experienced today.

(ii) The other theoretical basis for knowledge about Tawun was related to the
medical aspect of the disease. Although this is the fundamental aspect of the subject,
the medical theoretical groundwork emerged at a later time because, as is known, a
humoral medicine paradigm had been adopted during the medical translations from
Greek and Syriac into Arabic in the 8™ and 9" centuries. In this paradigm, diseases
were explained in relation to the four humors and the loss of balance among secretions
in the body. Adhering to this paradigm, physicians not only viewed plague but also
many diseases as phenomena that emerge and spread when air is corrupted. Given
that the air of a region as well as its soil and water were seen as the main source of
disease in the works translated from Greek medicine, the Arabic medical literature

discussed the structure of air, how air gets corrupted, and how the corrupted air

105



NAZARIYAT

causes diseases since early times and viewed miasma theory (i.e., corruption of air
[ta‘affun al-hawd’]) as the source of many fever illnesses and epidemics including
ta‘an. Disease is more widely accepted as being caused by inhalation of airborne
toxins. Earthquakes, some events in the atmosphere, or changes in the positions
of observable celestial bodies were able to also be counted as signs of corrupted air
and the spread of its poison. These models and explanations about tdun, which is
called veba in Turkish today, remained valid until the end of the 19* century when

the science of bacteriology became widespread.

(iii) Apart from these two sources, another religious and cultural element has
come into play over the centuries, especially in dealing with disease. Islam accepts
prevention or treatment (rugya) by reading verses from the Qur’an and prayers
against diseases that result from physical and spiritual problems. At the same time,
treatment obtained by reading other sources was also available as a religious and
cultural element in the geographies where Islam had spread. The same practice had
a precedent among Arabs in the pre-Islamic period. The practices in question and
information about it also found application against plague. The quasi-impossibility
of treating the ta‘un/plague, especially by means of the current medical paradigm,
facilitated the circulation and prevalence of a religious and occult source in dealing
with the disease. This culture was referred to as a necessity in the plague treatises.
And as aresult, we can say that the phenomenon of plague has been discussed around

these three axes as the literature grew.

How did epidemics influence knowledge about plague in Islamic culture before
the Black Death? This relationship can partially be traced from Hadith sources for
the period in question, partially because due to the formative process of the Hadith
literature, the relevant hadiths entered these sources, especially the Kitdb al-Tibb
[Book of Medicine] chapters, in the 9%, 10%, and even 11* centuries. As these sources
are more concerned with recording the narratives from the 7% century, getting a
complete idea about the epidemics that had occurred since the 8" century is not
possible, nor the positions taken against them. In this respect, the epidemic records
in Islamic historical sources, which provide annual information, are very functional
in creating a database, as they mention the dates on which the diseases occurred.?®
In fact, in the Taun treatises, under the heading al-Tawa'in fi-I-Islam [Plagues in the
history of Islam], epidemics of tdun that took place from the time of the Prophet

28 For example, al-Tabari mentions a more severe ta‘un to have taken place in 114/732-33 in Wasit, in
Damascus in 115/733-34, and in Iraq and Damascus in 116/734-35. See al-Tabari, Tarikh al-umam wa-
I-muluk (Beirut: Dar al-Kutub al-Tlmiyya, 1407), VII, 90, 92-93.
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until around 150 Hijri are listed.” However, these titles in the Taun treatises do not
provide any information about the period between the 8%-13" centuries. Historical
sources on this rather uncertain period make for important references because many
examples are found showing that epidemics (i.e., taun) had been recorded in these
sources since the 9™ century. I will cite Muhammad b. Jarir al-Tabari (d. 310/923)
and Abu al-Faraj Ibn al-Jawzi (d. 597/1201), who gave very detailed information here
as an early reference containing some examples between 150-300 Hijri. Al-Tabari
stated the plague that had struck people around the Tigris in 258/871-872 to have
claimed the lives of many people in Baghdad, Samarra, Wasit, and elsewhere.®® He
noted a plague epidemic to have occurred in Azerbaijan in 288/900-901 where no one
was around to bury the dead and the corpses remained on the roads.?! Abu al-Faraj
Ibn al-Jawzi, who is a source after al-Tabari, presented the epidemic of 258/871-72
a little differently. He stated more than 20,000 people to have died in the plague
epidemic in Ahwaz in Southwestern Iran and also in Baghdad.*?

In the sources, records of plague or tdun epidemics are also mentioned between
900 and 1300. Ibn al-Jawzi** and similar sources who briefly mentioned the epidemic
of 324/935-936 talked about more severe epidemics a century later. Tabagat author
Ibn Abi Usaybi ‘a (d. 668/1269) talked two plagues in Egypt, mentioning one in the
entry on Ibn al-Butlan (d. 458/1066) in 445/1053-54 and the other in the entry
on Ibn Ridwan in 447/1055-6.3* Another plague epidemic that sources referred
to as being very severe was the major disaster in 478/1085-86. Ibn al-Jawzi gives
very detailed information about this epidemic. The epidemic, which had started in
Baghdad and claimed the lives of thousands of people in a short time, spread to

29  Works such as Ibn Qutayba’s (d. 276/889) al-Ma'arif that give a special headings to the subject are the
source of such titles. See Ibn Qutayba, al-Ma‘arif, Ed. Sarva Ukkasha (Cairo: al-Hay’at al-Misriyya al-
Amme, 1413/1992), 601-2. Nawawi (d. 676/1277), referring to this work of Ibn Qutayba, became one
of the sources that carried this heading to the following centuries. See Nawawl, al-Adhkdar (Beirut: Dar-i
Ibn Hazm, 1425/2004), 275-6.

30 al-Tabari, Tarikh al-umam, IX, 495.

31 al-Tabari, Tarikh al-umam, X, 83.
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32 Abu al-FarajIbn al-Jawzi, al-Muntagam fi tarikh al-muluk wa-l-umam, edited by Muhammad ‘Abd al-Qadir
Ata and Mustafa ‘Abd al-Qadir Ata (Beirut: Dar al-Kutub al-Tlmiyya, 1412/1992), XII, 136.
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33 Ibn al-Jawzi, al-Muntagam, XIII, 357.

34 Ibn Abi Usaybi‘a, ‘Uyan al-anba’ fi tabaqat al-atibba’, edited by Nizar Rida (Beirut: Menshuratu Dar
al-Maktabat al- Hayat, n.d), 327, 563.

107



NAZARIYAT

Khorasan, Damascus, and Hejaz and showed the same effect there. Ibn al-Jawzi
stated that those who died had to wait for a day or even two without being washed
or removed. Meanwhile, physicians could not overcome the disease by trying to deal
with it using different foods and treatments. Ibn al-Jawzi also included information
such as how the disease progresses, what symptoms it shows, and how long until it
results in death. Other information mentioned here is that the state had intervened
in the process at the highest level. In the face of this destruction that occurred in
the 11* year of his caliphate, the Abbasid caliph al-Muqtadi bi-amr Allah (1075-
1094) mobilized a response by distributing medicine and money to the people.**
The situation described in the relevant part is very similar to those presented by
the writers of the 14™ century Mamluk plague treatises and by the authors of the
16 century Ottoman plague treatises; the taun described there may possibly be
a plague epidemic as is known today. Apart from these, records also exist showing
that epidemics had been ongoing in the 7% century. Ibn Abi Usaybi a spoke of a
wabd’ ‘agim [great epidemic] that had started in Cairo in 612/1215-16 of which
the Ayyubid ruler al-Malik al-Kamil (r. 1218-1238) had also contracted. Another
report in the same source is dated 616/1219-20.% I've shared and evaluated a small
number of representative samples found in sources here. I can state that other data
will be able to be reached when more sources are surveyed. Because my aim is not to
extract data on all epidemic diseases in these centuries but to show the knowledge
and perceptions of plague as accurately as possible, I believe the examples I have
presented to be sufficient.

Looking critically at the resources to be used is necessary when studying the
history of epidemics in the Islamic world. Usefulness is had in reading al-Tabari,
Ibn al-Jawzi, and other works with caution, especially in terms of naming diseases
and discussing what they mean by concepts such as plague. As can be seen in the
next section, epidemic diseases, fever diseases that cause epidemics, and epidemics
and fatal diseases in the medical paradigm inherited from the Greeks were generally
referred to as plague and ta un in Arabic medical works. This catch-all meaning is also
seen in historical sources. When al-Tabari used the term plague for the epidemicin
Baghdad in 301/913-4, he mentioned two types, one having a lighter effect the other he
called al-masara [deadly plague].*” Abu ‘Abd Allah al-Tamimi, who died approximately

35  Ibn al-Jawzi, al-Muntagam, XVI, 240.
36  Ibn Abi Usaybi ‘a, Uyan al-anba’, 730, 741.
37  al-Tabari, Tarikh al-umam, V, 677.
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60 years after Tabari (d. after 370/980), defined al-masara (also called al-mashara)
as a filigamuni [phlegm] disease, namely a disease caused by the combination of
burning, corrupted, and deteriorated blood and bile. This disease appears as bloody
boils in different parts of the body and can eventually cause death.* Therefore, the
words plague and even ta un in this example are not used exactly to mean plague.
Ibn al-Jawzi, who narrated the same phenomenon, used the term of blood diseases
instead of plague in al-Tabari.*® As a matter of fact, in several anecdotes that Ibn Abi
Usaybi ‘a narrated from the pre-Christian, the pre-Galen, and near Galen periods, he

probably used the Arabic word waba’ [plague] to mean epidemic or fever disease.*

These examples are showing that plague in Arabic is an umbrella concept used
for epidemic disease (marad ‘@mm) or fatal epidemics with fever (al-hummayat al-
radia al-wabd’iyya) that can progress very differently and can be deadly depending
on the place where they occur. This usage was known when the first Arabic medical
works were written. When looking at the definition of plague made in Kitab al-Ayn
by Khalil b. Ahmad (d. 175/791), who was one of the pioneers of Arabic dictionaries,
no obstacle occurs in believing that this usage goes back to the mid-8* century or
possibly even earlier. Khalil b. Ahmad defined plague as “Ta‘un as well as all epidemic
diseases.”!

When looking at the information contained in the cited historical sources, an
ambiguous photo about the perception of plague emerges. For this reason, reading
the places where the words plague and tdun are mentioned in these sources would
be appropriate by questioning and considering that these may be other epidemics.
Meanwhile, some epidemics were mentioned in 13 century sources. The thesis put
forward by Monica H. Green about counting the epidemic waves of this century as
a tdun pandemic independent of the Black Death that started in 1347 compels me

to change my current assumptions.*?

38  Muhammadb. Ahmad al-Tamimi, Maddat al-baqa’ fiislah fasad al-hawa’ wa-I-taharruz min darar al-awba’,
edited by Yahya Sha‘ar (Cairo: Ma‘had al-Makhtutat al-‘Arabiyya, 1999/1420), 359-360.
39 Ibn al-Jawzi, al-Muntagam, XIII, 141.
U3 a8 5 [T 558 5T 3 23 OS5 ol Il &y gadll (21,091 o 25 s ilgd ol sl B 5 (ool B s o3
B L selh 085 ¢s 3l 0 pane g5 5 M
40 Ibn Abi Usaybi ‘a, ‘Uyan al-anba’, 47, 114, 115.
41 Khalil b. Ahmad, Kitab al-‘Ayn, edited by Mahdi al-Makhztumi, Ibrahim al-Samirrai (Beirut: Maktabat
al-Hilal, 1988), VIII, 418.
e oo s Ll pas 0l 15 soge sl sl 1L
42 Monica H. Green, “The Four Black Deaths”, American Historical Review 125 (2020): 1601-31.
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B. Epidemic, Plague, and Ta'in Through the Eyes of Physicians Before
the Black Death

Lawrence Conrad is a medical historian who stands out with his discussion and
suggestions on concepts for plague and taun in the earliest Arabic medicine, history,
and lexical sources. Conrad stated the epidemic meaning of plague to stand out, yet
ambiguities surround the concepts of taun and plague in Arabic classical sources
as well as Western languages.*® Some prominent terms are found for epidemic in
the works translated from Greek into Arabic and the subsequent medical literature.
Having a great interest in the Galenic corpus, Hunayn b. Ishaq (d. 260/873) translated
works including Galen’s commentary on Epidemia by Hippocrates, thus providing an
important reference for these terms. In Hunayn’s translation, epidemic diseases (al-
amrad al-‘@mmiyya) are always divided into two: endemic diseases (marad baladi) that
are specific to a city or a small region and epidemic diseases that occur in a wider area
at a certain period of time. Hunayn chose the word al-wafida [what befalls people] for
epidemic.* What distinguishes epidemics from other diseases are the factors that
cause the disease. Although epidemics have other causes, Hippocrates and Galen
accepted the reason to mostly be the air that people breathe.*® Another fatal type
occurs among endemic diseases, for which Hunayn b. Ishaq used the word mawtan.
This type of deadly endemic also mostly originates from air, just like epidemics.*

Bubonic plague likely entered the literature in the early 6% century. Bubonic

(BovBwvV in Greek for swelling, lump) was referred to in Arabic medical translations
in later centuries with waram [lumpl, kurha [boill, and khuraj [bulge]. A passage
in Aphorismes mentioned malignant swelling accompanied by intermittent fever.
Here, swelling is translated in Arabic sources as swelling of the lymph nodes in the
groin and similar areas.*” Bubonic plague, for which sharuta was used in 6™ century
Syriac sources,* and its symptoms were described by Aaron of Alexandria (ca. 6*-7®

centuries),* were explicitly cited in Islamic medical texts.
Q)ﬁuﬂbcwjfﬁ@)TL}J@_}.@ﬁ\j&[ﬁj\“é&ﬂ}l}f}j@}d#\ :0 a0 [Text 1]
ol Nl Nl e U Y 558 sl Lo 155 5121 0 e llall s o gl 65530

43  Lawrence L. Conrad, “Ta‘un and Waba’: Conceptions of Plague and Pestilence in Early Islam”, Journal of
the Economic and Social History of the Orient 25/3 (1982): 270-272.

44  Galen, Commentary on Hippocrates’ Epidemics Book I Parts I-III: Edition of the Arabic Version with
English Translation and Notes, ed. Uwe Vagelpohl (Berlin: Walter De Gruyter, 2014), 68.

45  Galen, Commentary on Hippocrates’, 70.

46  Galen, Commentary on Hippocrates’, 82, 84.
47  Conrad, “Ta‘tn and Waba', 291-2.

48  Conrad, “Ta“tn and Waba™, 305.

49  Conrad, “Ta‘tn and Waba', 294.

110



Mustakim Ania, Silent Sources of the History of Epidemics in the Islamic World: Literature on Ta‘an/Plague Treatises*

Text 1 Translation. Aaron [said]: Taun are feverish swellings in the groin and armpit that
are deadly within four to five days. The deadly taan is the black one. Although the red one has
less damage, it can also be deadly. Hardly anyone survives the black or green ones.*

In his annotated translation of Glaucon in which Galen dealt with fevers and
inflammations, Hunayn b. Ishaq defined ta‘an as the infectious disease caused by
the bacteria yersinia pestis). While Tdun causes symptoms in two parts of the body
according to Aaron of Alexandria, it is a feverish disease defined as swelling in lymph
nodes (al-lahm al-rahv) in three parts according to Hunayn’s text. The body is trying
to protect the brain, the heart, and the liver by means of swelling the lymph nodes
behind the ear, in the armpits, and in the groin, respectively, thus preventing the
poison from reaching these organs.”

Apart from the translation and commentary literature, physicians are also found
who had dealt with the concept of plague in separate chapters in their works, as well
as in independent works with this concept in their titles. Such examples have emerged
since the mid-9% century. As far as I can see, the earliest works in the literature using
this name belong to Kindi. Neither of the philosopher’s two treatises mentioned
in Ibn Abi Usaybi a’s list have survived. The name of the first of these treatises is
sV e el dlialls 5Y1 3 WL, [On Vapors Purifying the Air from Plagues]. Associating
the second treatise titled s )| GUall W Lo 52 5 &5l AW @3l ed) G Aol L] 3 DL, [On
Explaining the Cause of the Deadly Celestial Poisons] with deadly epidemics (waba’)
would not have been possible were it not for the explanatory information attached
to the title. Additional information is found in the work’s introduction as “This has
been said about the plague in general.”>> What can be understood from the titles of
Kindi’s works is that the disease is transmitted by air and becomes fatal with poisons
that occur in the air. As far as is known, Kindi’s work has not survived, but some
information can be gleaned about the content of the treatise thanks to the citations
made by Aba ‘Abd Allah al-Tamimi, who wrote a work on the same subject. These
citations do not mention Kindi’s definition of tdun or the use of the term plague
in this sense.”

The philosopher and physician Abu Bakr al-Razi, who had his own works on certain
diseases, also wrote a treatise on the deadly poisons that occur in the air. The work

50  AbuBakr al-Razi, al-Hawi fi-I-tibb, edited by Heysem Halife Tuaymi (Beirut: Daru Ihya al-Turas al-‘Arabi,
1422/2002), V, 8.

51 Hunayn b. Ishaq, Kitab Jalinus ila ghalwaqan fi-I-ta'atti li shifa’ al-amrad, edited by Muhammad Selim
Salim ([Cairo]: al-Hay’at al-Misriyya al-Amma li al-Kitab, 1982), 376.

52 Ibn Abi Usaybi ‘a, Uyun al-anba’, 291.

53 al-Tamimi, Maddat al-baqd’, 84, 151.
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Ol gk 35Y o godl =20 8 & ool G s [On the Cause of Wind That Is Deadly to Many Living
Beings] occurs in Ibn Abi Usaybi‘a’s™ book se.dl s 4l &\ sl 3 [On the Cause of Death
Which is Faster than Poison].>® Although nothing can be said about its content due to the
work not having survived, a guess may be possible based on al-Razi’s chapters on fi-I-
hummayat (fevers) in al-Hawi fi-I-Tibb. al-Raz1's al-Hawi fi-I-Tibb includes the summary
of the medical literature translated into Arabic, especially the Hippocrates and Galen
corpus, as well as the works written before him in his chapter on fevers, which he dealt
with at great length. From this point of view, even if I only examine this work for the
concept of plague, how the concept was met in the medical paradigm of the period can be
understood. The concept of fi-I-hummayat al-waba’iyya [feverish plagues], which is very
briefly described here, shows that plague is not directly taken in the sense of tdun. Al-
Razi described the tdun as it occurred in Hunayn with reference to Aaron of Alexandria.®

The relationship between taun and the plague was discussed in the sources in this
period. Known as Ibn Sina’s teacher,”” Aba Manstr Hasan b. Nth al-Qumri (d. 398/1008)
said in al-Tanwir fi-I-Istilahat al-Tibbiyya,*® which is considered one of the earliest medical
dictionaries, that plague is not mentioned without qualifications, as is the common use,
but rather with the qualification of feverish plague. According to al-Qumri’s definition,
the feverish plague (:L )l ) is the fever that occurs as a result of the reasons for the
corruption of air.*® The physician’s usage confirm this term to have been quite common in
medical texts and to have had a more general meaning than taun; as such, the plague in
historical works does not directly mean taun. Explanations in medical books even serve
as a guide for how to understand the situations that cause confusion and are described
in historical works about epidemics. Al-Qumri described tdun in a way that would be
known for centuries afterwards apart from its general meaning as an epidemic. “Taun
[means] tumors and swellings that appear as excessively inflamed in the body and turn

green or darken at a certain stage, and bring troubles and stenosis.”®

The treatise of Abii Ja‘far Ahmad b. Ibrahim b. Abi Khalid al-Jazzar (d. 369/979) is
avery interesting work in that it focuses on why plague or epidemics are seen in Egypt.

54  Ibn Abi Usaybi ‘a, Uyan al-anba’, 422.

55  Mahmut Kaya, “Eb0 Bekir er-Razi'nin Hayati, Eserleri ve Felsefesi”, Felsefe Risaleleri, Ebt Bekir er-Razi,
Ed. Mahmut Kaya (Istanbul: Tiirkiye Yazma Eserler Kurumu Baskanlig: Yayinlari, 2016), 51.

56  Abu Bakr al-Razi, al-Hawi, V, 8.

57  Ibn Abi Usaybi'a, Uyan al-anba’, 435-6.

58 Ullmann, Die Medizin, 147, 236.

59  Abu Mansur Hasan b. Nah al-Qumri, al-Tanwir fi-l-istilahat al-tibbiyya, edited by Gade Hasan al-Karmi
(Riyadh: Maktabat al-Tarbiyat al-‘Arabiyya li-Duvali al-Khalij, 1411/1991), 67.

60 al-Qumri, al-Tanwir, 65.
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With the long title «o o o b 2oy &l wds Gkl 3o by pae byl sl A Clwll e s
[On Explaining the Causes of Epidemics (Plague) in Egypt, the Solution to Eliminate It
and the Treatment of the Worrisome Thing],%! the treatise was a resource consulted by
physicians. Al-Tamimi, another author who wrote on the epidemic in Egypt, quoted
Ibn al-Jazzar’s 1,41 sl 3| [Refreshing the Corrupted Air]. This work may possibly
be the same as the one mentioned by Ibn Abi Usaybi ‘a. Al-Tamimi includes the term
ta‘un while explaining that skencebin [a mixture of honey and vinegar] from Ibn al-
Jazzar helps people recover from deadly diseases and td@n. Dry humors may benefit
if they use this drug during times of plague and in case of dangerous blood and bile
diseases.® Al-Tamimi’s s Y1 ; 5 oo 5 ol 5 ol sbl sl el G eladliasle [Survival Guide for
Refreshing the Corrupted Air and Protection from the Harm of Plagues] is a very important
work that compiles previous main sources and quotes applications and treatments in
various diseases while also conveying the author’s own experiences and observations.
Al-Tamimi dedicated his work to the Fatimid vizier of Jewish origin, Abu al-Faraj
Ibn Kilis (d. 380/991).%% Al-Tamimi wrote a relatively long introduction about the
reason for authoring the work. Al-Tamimi, who examined physicians’ attitudes on
places with bad air and therefore high prevalence of disease, as well as the cycles of
the seasons when sometimes fatal diseases and destructive ta‘un occur. He stated
that no in-depth study had occurred among the writers of the ancient or Islamic
period apart from Hippocrates’ works On Airs, Waters and Soils and On Epidemics. Al-
Tamimi considered Egypt, Damascus, Baghdad, Basra, Ahwaz, Persia, Oman, Siraf,
and Aden as places where the air had corrupted for various reasons. Contamination of
the environment for different reasons causes corruption of the air; because of these
bad conditions, water and food are affected by miasma. Those who breathe such bad
air and those who take putrid water and food are exposed to epidemics, fever, and
deadly diseases.® The author was seen to have used the words plague and ta‘an many
times in the section on his reason for writing the work and in places throughout it.
Looking at these usages, the word plague can be said to have a meaning that includes
many feverish and epidemic diseases and to include the diseases that had occurred
in Islamic periods and sometimes even pre-Christian. For example, he wrote in one
chapter that Rufus of Ephesus had prepared a drug that protects from the effects of
corrupted air and eliminates feverish illnesses, however he said that people deceive
themselves by considering they are healthy and safe from deadly diseases and not

61  Ibn Abi Usaybi‘a, ‘Uyan al-anba’, 482.
62 al-Tamimi, Maddat al-baqd’, 414.

63 al-Tamimi, Maddat al-baqa’, 79-81.
64 al-Tamimi, Maddat al-bagd’, 81-3.
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drink this drug. Kindi, quoting Galen in Aqrabadhin, mentioned gil-i Ermeni/al-tin
al-Armani [theriac and Armenian clay] to offer protection from diseases. In fact, in
one epidemic in Anatolia (fi-l-wabd’ allazi kana bi-Rumiye), a few people who took this
drug died while all those who took it before the epidemic survived. Also, al-Tamimi
mentioned the benefits of theriac when the person is healthy and when the air is in
favorable conditions and its feature that cures tdun and epidemic diseases in the case of

corruption of the air, (‘inde fasad al-hawdi wa nushi’ al-tawa'in wa-l-amrad al-ammiya).%

When considering the written works, Egypt must come first among the places
where the people frequently suffer from physical diseases due to the corruption of the
air.% Approximately a century after al-Tamimi, another physician, Ibn Ridwan, wrote
a monograph on Egypt. This work was intended to reject Ibn al-Jazzar’s work, who
claimed that Egypt was a very unhealthy region. Essentially, Ibn Ridwan agreed with
Ibn al-Jazzar’s conclusion. However, according to him, Ibn al-Jazzar reached the right
conclusion for the wrong reasons and did not fully grasp the emergence of the disease
in Egypt.®” Ibn Ridwan emphasized the reason to be not the inherent characteristics
of geography but Egyptian people’s lack of attention to cleanliness. For example, he
exemplified these claims in s 5 L 0lLY! s s [On Remedies to Recover of
Diseases Seen in Egypt], especially in the passage on the diseases that had occurred
in Fustat.® Ibn Jami‘ (d. 594/1198) in & kY| C‘l’ [The Structure of Alexandria]®®
touched upon the relationship of the air of a town with the health and diseases of its
people, as Ya‘qub al-Israili (d. 600/1204) similarly did in jas oo e 5l 5 lens 5 5 Ges 50

[Structure of Damascus, Its Position and Difference from Egypt].”

On the doctrine of miasma and the concept of plague, Ibn Abi Usaybi ‘a attributed
awork to Ibn Sina’s mentor Abu Sahl Isa b. Yahya al-Masihi”* which was also written

65 al-Tamimi, Maddat al-baqd’, s. 151-2.

66  Corruption and pollution of air in Arabic has been the source of an independent literature. On the liter-
ature see Lutfallah Gari, “Arabic Treatises on Environmental Pollution up to the End of the Thirteenth
Century”, Environment and History 8/4 (Kasim 2002): 475-488.

67 Peter E. Pormann and Emilie Savage-Smith, Medieval Islamic Medicine, (Washington D. C.: Georgetown
University Press, 2007), 44.

68  Ibn Ridwan, “Kitab def‘ madarrat al-abdan bi-‘ard Mist”, Zeitschrift fiir Geschichte der Arabisch-Islamischen
Wissenschaften, edited by Fuat Sezgin, VI (Frankfurt: Institut fur Geschichte der Arabisch-Islamischen
Wissenschaften, 1990), 18-19. Also see Michael W. Dols and Adil S. Jamal, Medieval Islamic Medicine:
Ibn Ridwan’s Treatise “On the Prevention of Bodily Ills in Egypt”, Berkeley: University of California Press,
1984.

69  IbnJami', Tab'al-Iskandariyya, edited by Miireyzen Said Usayri, Sa‘d ‘Abd Allah Bushra (Mecca: Cami‘atu
Umm al-Qura, 1997/1417).

70  Ya‘qub al-Isr&'ili, Mizdj-1 Dimashq wa wad‘uha wa tafawutuhda min Misr, Nuruosmaniye Library, 3589, ff.
34a-49a.

71  Ibn Abi Usaybi‘a, ‘Uyan al-anba’, 436-7.
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as a treatise” on the region of Khwarazm. Ma’'muni ruler Abu al-‘Abbas Ma'mun
b. Ma’mun (r. 1008-1017), who was known for his patronage, ordered al-Masihi to
write a work on plague,” in relation to epidemics caused by corrupted air also seen
in this region. The presence of a treatise on the bad humor written by order of the
ruler in the copy in the Sehid Ali Pasha collection and also the fact that al-Masihi
wrote a short treatise on smallpox™ may be related to the intellectual interest of the
ruler and the desire of al-Masihi to write about some diseases. When examining the
content of the work al-Masihi wrote around the concept of plague in four parts, the
corrupted, fetid air and the disease conditions caused by that factors are seen to be
at the center. The author briefly explained the human need for air in the first part of
the work, and the types of air (asndf al-hawd’ al-wab?’) that cause plague (epidemic)
is the subject in the second part. The fourth part of the work involves the narrative
about the reasons for the emergence of the diseases that spread with the corrupted
air, their characteristics, and how to treat them; this was largely preserved in the
post-14™ century treatises. For example, many issues may be seen in the works
from both periods, such as how to remove the fetid fluid in the body, how to follow
a nutritional diet, which drugs and incense to use, how much to exercise, whether

to go to a bathhouse, and how to maintain sexual life.”

Physician and philosopher Qusta Ibn Luqa wrote a treatise on the concept of
contagion, which was accidentally attributed to al-Masihi’s treatise. In his treatise
on how diseases are contaminated as a problem, the author first discussed whether
i'dd’ [contagion] is acceptable or not. Then he explained the concept in accordance
with the physics and psychology theories of the period over the category of infi‘al
[passion], and finally discussed it on a medical basis. Contagion is not only from
person to person, but occurs through breathing along the axis of the miasma
theory; for example, he tried to reveal how skin contaminations occurred. Qusta
Ibn Luga claimed the contamination resulting in eye inflammation (ramad) to not
be caused by bad weather, but by rays that exited the eye in relation to the optics

and vision theories of the period. The author’s acceptance of disease that occurs

72 For three copies of the work, see Fuat Sezgin, GAS, I1I, 327. Although Qusta Ibn Luga (d. 300/ 912-13)
wrote the fourth copy, which was copied in Egypt immediately after the epidemic of 1347 (749/1348)
and presented to the opinion of the Mamluk sultan, al-Malik al-Salih, this is not true. Because the ruler
of Ma'muni, who ordered the work to be written, lived about a century after Qusta Ibn Luqa.

73 Abu Sahl al-Masthi, Risdla fi tahqiq amr al-waba wa-l-ihtiraz ‘anh wa islahih idha waqa‘a, Stleymaniye
Library, Sehid Ali Paga 2095, ff. 63b.

74 For both treatises see Siilleymaniye Library, $ehid Ali Paga 2095, ff. 73a-78a; 78a-80a.

75  The quotation is formed of the following two copies. al-Masihi, Risala fi tahqiq amr al-waba’, Sehid Ali
Paga 2095, ff. 63b; Sehid Ali Paga. 2103, ff. 1b-2b. This work is being prepared for publication.
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in a person’s eye who looks at the sun during the eclipse as an infectious disease
is one proof that they did not consider contamination to only belong to diseases
such as leprosy.” The explanation of the process by which contamination occurs
in this treatise was the source of medical discussions about how many diseases are
contagious, including ta‘un.

Although explanations about the plague are found in the works of Ibn Sina, who
did not write an independent work on td‘un, they contain no detailed information
about taan. Ibn Sina defined the concept of plague as air mixing with harmful vapors
and becoming toxic according to the classical theory in Daf ‘al-madarra al-kulliya ‘an
al-abdan al-insaniyya. Lists of the measures to be taken when symptoms appear were
added as a practice transferred from Galen.” While Ibn Sina discussed the concept of
plague in many places in al-Qanun fi-I-tibb, it was less mentioned as tdun. As a type
of disease, taun is considered under compound diseases. Tdun is defined as a type
of hot and inflamed boils (awram) by Ishaq b. Hunayn and Abua Bakr al-Razi, who
were mentioned above. Taun as the combination of blood and yellow bile (a boil)
occurs in three lymph nodes: behind the ear, armpits, and groin.” In the section
describing the general treatment of boils in al-Qanun, taun and its treatment are
given in more detail. What is said about the meaning and origin of the concept is
more evident here. Four different words are used in Greek for ta‘in. One is biibiis. In
Greek sources, the meaning used for all kinds of swelling in the organs associated
with lymph nodes had been translated into Arabic as taun. These swellings occur in
lymph nodes connected with organs such as the tongue and ears (i.e., sense organs)
or in lymph nodes connected to the armpits and groin (i.e., not the five external
senses). By further narrowing the meaning, ta‘@n has been used over time for feverish,
hot, toxic, and deadly swellings. The poison destroys the structure of the organ and
causes the color of its environment to change. Blood, pus, and similar things may
flow from this swelling. The poison transmits its corruptive nature to the heart
through two arteries; vomiting, palpitations, and fainting occur and even lead to
death with increased symptoms. The least damaging tdun is red in color, while the

76  The only known copy of the work is in the Ayasofya collection. See Qusta Ibn Luqa, Fi-I-i'da’, Stileymaniye
Library, Ayasofya 3724, ff. 101a-105b. Based on this copy, Hartmut Fihndrich published the treatise
and translated it into German. Hartmut Fahndrich Abhandlung iiber die Ansteckung von Qusta Ibn Luga
(Stuttgart: Deutsche Morgenlindische Gesellschaft, 1987).

77 Ibn Sina, “Daf al-madarra al-kulliya ‘an al-abdan al-insaniyya”, Min muallafat Ibn Sina al-tibbiyya: Daf*
al-madarra al-kulliya ‘an al-abdan al-insaniyya, al-Urjuza fi-I-tibb, Kitab al-Adwiya al-qalbiyya, edited by
Muhammad Zahayr al-Baba (Aleppo: Menshurat Cami‘atii Haleb, Menshirat al-Munazzamat al-‘Arabiyya
Ii’l-tarbiya wa-1-thagafe wa-l-‘ulam, 1404/1984), 30.

78 Ibn Sina, al-Qanun fi-I-tibb, edited by Muhammad Emin al-Dannavi (Beirut: Dar al-Kutub al-‘Tlmiyya,
1420/1999), 1, 107-108.
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yellow type is more dangerous. No one survives the black type. Taun occurs often
in times of plague or in places where the structure is suitable for plague.” What
Ibn Sina suggested are methods such as taking blood from the vein and removing
corrupted fluid from the body with the tools suitable for the conditions of the period.
In addition, heart-protecting and strengthening supplements should be used and
some practices should be managed. As a corruption exists related to hot fluid due
to the nature of tdun, products with a cold humor and fragrance should be used to
counter this.® However, as I will discuss in the next section, a definitive solution

would be expected from Ibn Sina for the treatment of this disease.

Ill. The Birth of a Literature and the Mamluk Perspective

The emergence of the genre of treatises written on ta@n or bubonic plague both in the
Islamic world and in Europe since 1347 may help to consolidate or contrarily change
some opinions about the pre-1347 period. As can be seen, the list at the end of the
study gives an idea why tdun had not been the subject of individual works until 1347.

As far as is known, the first treatise on taun (i.e., bubonic plague) seen in the
Islamic world belongs to Zayn al-Din Ibn al-Wardi (d. 28 Dhu al-hijja 749/March 19,
1349), who died in Aleppo during an epidemic in which thousands of people lost
their lives. The Magala fi-l-waba’ from Abu Sahl al-Masihi, who wrote in Khwarazm
centuries ago in order to respond to the need for a medical solution to disease, was
also copied for the Mamluk Sultan in Egypt in the same year.?* How much Ibn al-
Wardi was familiar with the thoughts and works on Egypt as the home of diseases
and epidemics is not known from Ibn al-Jazzar and Ibn Ridwan, even though they
disagreed on the reasons. However, he did for sure think that td‘un had not started in
Cairo in Risalat al-naba’ ‘an al-wabd’ because, according to him, the epidemic had started
in China and reached Egypt through India, Iran, Anatolia, and the Mediterranean
islands after 15 years of wandering.®? However, Egypt certainly became a base for
the epidemic after that time as well as the geography where the Tadun literature as
is used today was born. Certainly, this is no surprise, because being located at the
center of trade networks has caused the region to be one of the places most exposed

79 Ibn Sina, al-Qanan, 111, 164-165.

80 Ibn Sina, al-Qanun, III, 165.

81  Abu Sahl al-Masihi, Risala fi tahqiq amr al-waba wa-l-ihtiraz ‘anhu wa islahih idha waqa'a, Sileymaniye
Library, Sehid Ali Paga 2103, ff. 1a, 22a.

82 Dols, “Ibn Al-Wardi’s Risalah Al-Naba™, 448.
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to the disease.®® On the other hand, the Mamluks’ establishment of a strong and
stable political structure made Egypt become a center of science and medicine. In
short, the Arabic Taun literature being born in Egypt during the second epidemic is
quite understandable, as it is the geography that suffered the most from the disease

and sought an answer from within its own science paradigm.

One of the first treatises written in Latin belongs to healer John a'la Barbe of
Liege. As far as is known, John a'la Barbe wrote his five-folio treatise in Latin in
1365. The treatise was translated into French six years later and, besides being copied
many times, has also served as a source for the treatises later written in Latin and
other languages in Europe. The author presented a thesis around miasma theory
and humoral pathology, which he considered to be of Galen origin.?* Although the
treatise is not structurally similar to the Mamluk-period treatises, John a’la Barbe’s
references to Islamic physicians in his work show that he knew this medical tradition
as well. Despite the influence of this work, the first work in Europe probably belongs
to another author. According to Manfred Ullmann, the treatise written in Catalan
by Jacme d’Agramont (d. 1348), who was also a victim of plague, caused the silence
in this area to break in Europe. After Ullmann informed about this work written
in 1348, he distinguished between the treatises produced in two different cultural
worlds. He mentioned the dogmatic character of the works written in the Islamic
world where prayer, magic, and talismans were determinants and at the same time

developed transformations with rational ideas.®

The Mamluk and Maghreb regions were the first to fight against this disease in
the Islamic world in a scientific sense. Under this title, I would like to discuss the

prominent features of the works produced in the Mamluk intellectual environment.

(i) After the emergence of the epidemic, the accompanying scientific activity
sought to understand, define, record, and seek remedies for what was encountered
in the Mamluk, Maghreb, and Andalusia regions, particularly in the first half of the

83  For the effect of the Black Death in Egypt in this first process, see Stuart J. Borsch, The Black Death in
Egypt and England: A Comparative Study (Austin: University of Texas Press, 2005).

84  For the copies of the work, see Dorothea Waley Singer, “Some Plague Tractates (Fourteenth and Fifteenth
Centuries)”, Proceedings of the Royal Society of Medicine 9 (1916): 161-172. Singer quoted the French
translation of the work, made in 1371, from the copy in the Paris Bibliotheque Nationale, in the appendix
at the end of this article. See “Appendix”, 200-212. This work is known to belong to John Mandeville,
or John of Burgundy as Singer claims. For a study correcting this mistake, see Alpo Honkapohja & Lori
Jones, “From Practica Phisicalia to Mandeville’s Travels: Untangling the Misattributed Identities and
Writings of John of Burgundy”, Notes and Queries 67/1 (March 2020): 18-27.

85 Ullmann, Die Medizin, 247-8. What Ullmann said about the literature in the Islamic world he studied
contains disputable elements.
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century when many works were written.®® Apart from these works, the sections
devoted to taun need to be taken into account in the medical works in encyclopedias
for understanding the nature of medical knowledge on td‘un.

(ii) Written as sermons, the short treatises by Zayn al-Din Ibn al-Wardi, one of
the first authors in the Mamluk period, are very valuable as sources of information
about the cities where the disease was born and spread. When talking about the effects
of the epidemic, the author stated that the elite among the people had researched
the medical works and carried out the practices described in these sources.®” As
can be seen in Ibn al-Wardi’s work, the inclination toward medical knowledge in
the treatises written in Egypt during the Mamluk period highlighted the effort to
understand what the disease was. These treatises, which include the definition of
the disease within the framework of the humoral pathology paradigm at different
scales, showed uncertainties and confusions in the quotations from the works of
physicians about the definition, diagnosis, symptoms, and treatment of the disease.
This is also actually understandable because no satisfactory explanation about tdun
existed in previous medical literature. Therefore, these early treatises were content
with repeating the information from the previous literature. One of these authors,
Qadi of Safed Muhammad b. ‘Abd al-Rahman Husayin al-Uthmani is seen to have
relied on the information contained in sources such as Aba Bakr al-Razi’s Shifd’ al-qalb
al-mahzin fi bayan ma yata‘allaq bi-I-ta‘an written in Hijri 775.%% In addition, Nawawf’s
phrase “every taun is a plague, not every plague is a ta‘an,” which is frequently seen
in later sources, is found here as well.
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Text 2 Translation: Physicians said: Taun is the boils and swelling with severe inflammation.

It can be green, black, or red. All of these are deadly and dangerous, especially the green one.
Around the taan, the boil darkens, followed by fainting, palpitations, and vomiting. Taun

86 For comparison, see Appendix III, Figure 2.

87 Ibn Hajar, Badhl al-ma ‘un, 375. For English translation see Dols, “Ibn Al-Wardr's Risalah Al-Naba”,
454-5.

88  Our study on the critical edition and its content of this treatise is at the publishing stage.
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is one of the deadliest diseases when it reaches its advanced stage, and if the weather is also
epidemic (waba'’i) the disease becomes the most virulent and severe. The taan can occur as the
fever that comes with the corruption of the air, or the fever may be in the tdun. Or one of them

can occur without the other. Taun occurs in lymph nodes behind the ear, armpits, and groin.

Plague, on the other hand, is the corruption of the seasonal structure and seen in the emergence
of weather events that are considered strange.®

(iii) The dearth of information on diagnosis notwithstanding, our sources give
more information on practices that can be called medical treatment. A guide compiled
from medical sources on movement, bathhouse, sexual life, nutrition, cleaning,
and incense practices, especially in times of td‘un, appear in some if not all of these
studies. As can be guessed, the information given here is presented in accordance with
the doctrines closely related to the disease. For example, ta‘un presents a structure
originating from corrupted air, mainly related to blood and fire, and dominated
by the four humors (al-akhldt al-arba‘a). Therefore, the guides and antidotes given
here are exactly compatible with similar diseases authors such as al-Tamimi and al-
Masihi wrote about as cited in the previous headings. For example, when looking
at Shifd’ al-qalb al-mahzun again, a number of recommendations were taken from
these sources, especially regarding the foods and drinks to avoid.
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Text 3 Translation: In times of plague and ta‘un, people should avoid all kinds of foods,

nutrition, and drinks that will produce more blood and increase body temperature, such as

meats, desserts, and brewis [terid/trit]. Avoid drinking milky things, eating unripe raw fruits,
and sexual relations. Physicians have determined sexual relations to be one of the most

damaging things when ta‘un occurs, as is drinking during the plague. Physicians say these

two are the most influential things that cause death [at such times].*

(iv) The insufficient medical knowledge about the stages of diagnosis and
treatment of the disease can be said to have fed an insecure attitude toward medical
knowledge. For example, when looking at the statements from Ibn al-Wardi, he
cannot be said to have quite approved of the attitudes mentioned above. In his

treatise, he expressed seeking shelter in Allah with a sincere plea, as protection

89  Muhammad b. ‘Abd al-Rahman al-Uthmani, Shifd’ al-qalb al-mahzun fi bayan ma yata‘allaq bi-I-ta‘un,
Siileymaniye Library, Hiisrev Pasa 258, ff. 6b-7a.

90  al-Uthmani, Shifa’ al-qalb al-mahzan, ff. 29a.
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and recovery from this malady are only in His hands. He mentioned a prayer, a
language of invocation that expanded in the following literature; even some of the
works were devoted to Ta‘un prayers.” The author of one of the first works written
in the Maghreb region, Ibn Haydar Abu al-Hasan ‘Ali b. ‘Abd al-Allah al-Fasi al-Tadili
(d. 816/1413), stated two ways to exist for dealing with this disease in al-Magala
al-Hikmiyya fi-I-Amrad al-Waba'iyya. The first of these is taking advantage of the
influence of letters. The weapon used here is the prayers in the hadiths transmitted
for generations. The second is medical methods.?? Regardless of the subject of the
works, very common practice was to write Tdun prayers at the beginning and end
of the manuscripts. Scientific authors from the Mamluk period show themselves
predominantly in the hadith sources and the answers from the medicinal questions
the Prophet gave regarding identifying disease, whether disease is a punishment for
the Muslim ummah, how to enter and leave a place where ta%n is, whether seeking a
cure is permissible or not, and how one can recover from this malady. The treatises
of this period and frequent citations from Nawawi’s al-Minhdj fi sharhi Sahthi Mushm
b. Hajjaj can be good examples of this.” This accumulation reached its peak in the
treatise from the great hadith scholar Ibn Hajar al- ‘Asqalani. Ibn Hajar took into
account the treatises written before him, some of which have not survived; yet he
wrote a text that exceeded them. What taun means to the Muslim ummah according
to Ibn Hajar implies all issues such as coming with jinn, contagion, leaving the place
where a taun is, praying for the cure of disease, becoming a martyr when dying from
the disease, and the virtue of ta‘un. These are all based on hadith literature, and all
the subtopics of the issue can be stated as the subject of a discussion on transmission
(nagl). Ibn Hajar’s treatise was very determinant in the development of the Mamluk
period texts in a religious-legal framework, and these discussions were among the

priority matters of the Ottoman period treatises.

(v) The epidemic also affected the scientific world, the authors, and these
around them. Those who wrote the first works in particular directly observed the
epidemic; some of them even died in the epidemic or lost their family members and
relatives. In this respect, these treatises are worth considering in historical studies,
especially biographies, plague histories, and urban histories. Let’s briefly look at the

91 Dols, “Ibn Al-Wardi’s Risalah Al-Naba”, 454-55.

92  Ibn Haydur, al-Magala al-hikmiyya fi-l-amrad al-waba’iyya, Khidanat al-Ustaz al-Manuni, 3/455, ff. 40.

93 For example, Zayn al-Din Ibn Nujaym (d. 970/1563) especially mentioned that he followed Nawawi
and al-Suyuti in his short treatise titled Risala fi-I-ta'n wa-I-taun. See Zayn al-Din Ibn Nujaym, Risdla
fi-I-ta'n wa-I-taun, Stleymaniye Library, Bagdath Vehbi 2111, ff. 47b.
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observations of Muhammad b. ‘Abd al-Rahman Husayin al-Uthmani, one of the first
authors to study this effect:
r\.&ﬂba)—ﬁép)\_&:)L’}j\a_aqaSL;udij)Tj@J'L.nrﬁl‘éébJ‘u}Ju‘J‘jﬁy‘ [Text4]
3L U5 ol Sl L5 L5 3 Sl s STl sdy s e L e oY s
WL_}JL.}L&,\_LB&,_&)&_.LA:L})LJJJTCEJSHQMQG.CLA;Y\})}_:HUQZPJJU
L;_quot_o,;m\o_ﬁ\é;sd_;t.M\(ug\,jyujgwjuu,uugbjpu,w@
e o sl ) kot [58 €]/ ot L Do 81 ol ela L 0al o (85 (e ol jome o
ST ol LSy Ul ey JoS 5 (2Ll ol wlas ol e ol oY) el o5 i
o= dUl ey =S5 5o e (S Gl ey oo (55 all ol Lad oo 31 Ul eis (JUAL
Js‘fﬂ(}}}iﬁw&j“’ij‘J‘w|QJL§uOJ@QL“J‘ﬂé"b"ﬁ“:’-.?s'f-’g;)-’.ju’ij—‘
j_,.;@auw_;g\ﬁda_&;«;ls@iw).oywpuﬁgwuﬁp‘upgww,@us
éﬁ&%}s@}&\&@t&ﬂibid}A_iﬂl_xﬁél_‘:[jzo]/c_ww_biiﬁ_c
oS A Bl e (3 ol ey R L 5 b Lgns ol el Lt Sladle g 0, LI OIS
Plodaall s Y1 el all e 0 s lall a3 olas .35 55 o SRS LS a3 5 Ul (s Lol
slodeally sl els s sl Al ai s ¢ g2t Y Lo s3I JS 5L
Text 4 Translation: The first is the plague that spread to Egyptian towns in 749 Muharram
[1348 April], which later showed its effect in Syria. In the month of Rabi al-Awwal, it spread
to all Islamic lands and the Land of Unbelievers. It reached from east to west, by land and by
sea; it affected man, wild animals, birds, and domestic animals to the point that thousands of
people were dying every day in Egypt, as well as in Damascus and Aleppo. Although small, our
city Safed has also [daily] had a hundred, one hundred and fifty, and uncountable unrecorded
deaths. It reached the point that people could not bury their dead. A woman died before our

eyes; we could not find a person to carry her to the grave. Finally, I, my uncle, brother, and
one of my relatives who was powerless carried her.

I was walking through the city, there was no sound except the dying, eventually deaths stopped
and the population declined. The regent, judge, and treasurer had all died. We were young,
my brothers were children. Due to the lack of people in the city, I became a judge; my brother
was recording deaths on behalf of the treasurer, then he also got sick. I was left alone. All the
women and children near me passed away. My uncle and brothers were able to survive but
remained sick. All of this, and people were stunned because they didn’t know about the taun.
My neighbor entrusted his son to me [to take care of] within the presence of 10 people. Even
though I said that I am mortal, I accepted it to give relief to his heart. Those who made the
will died, no one left but me.

Because of this plague, the greatest scholars and the most righteous people of every town
lost their lives. This is a time lacking scholars and righteous.™

94  al-Uthmani, Shifa’ al-qalb al-mahzin, ff. 44a-b.
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The first wave of the epidemic resulted in the death of many scholars. Ibn
al-Labban (d. 749/1349), Ibn Fadl Allah al-‘Umari (d. 749/1349), and Ibn Ummu
Qasim are scholars who lost their lives in this first wave. This effect was depicted
with other words in the elegy® written by the famous scholar Safadi (d. 764/1363)
for those who lost their lives in the epidemic in 749. In the later waves of the
epidemic, many famous scholars lost their lives. When examining Mamluk and
Ottoman period historical and tabagat works, many scholars are seen to have died
in the epidemics in both periods.” Ibn Abi Hajala (d. 776/1375), Ibn al-Jazari (d.
814/1411), Muhammad b. Abt Bakr Ibn Jama‘a (d. 819/1416), and Ibn al-Kirmani
(d. 833/1430) died in the following waves, Ibn Hajar lost two daughters due to
this illness. Another author from the 15% century, Abu al-Mahasin al-Magqdisi (d.
909/1503) witnessed what happened in this period in his treatise Funun al-Munin
fi Waba'i wa-1-Ta‘un. Al-Maqdisi, who narrated the wave of 813/1410-11 from his
father, witnessed four waves, recovered from the disease and got healthy again. Al-
Magqdisi said the wave that came in 873/1468° had been very scary and lasted for a
year; although most of the epidemics came from the East and spread to the West, it
was the first epidemic to start from the West. This epidemic, which spread to Egypt,
Damascus, and further east, caused a great loss of life. The author also noted that

his son, daughter and mother had been martyred in this epidemic.”®

(vi) A history of the epidemics in Islamic history is given in many treatises. In
this respect, the works are very important because they contain information not
included in the chronicles. A list of tdun epidemics is given in Ibn Hajar’s Badhl
al-Ma ‘an after Husayin al-Uthmani’s Shifa’ al-qalb al-mahzin. This approach is also
seen in al-Suyuti ‘s work. Ibn Hajar in particular is remarkable in terms of giving a
long list of epidemics in Islamic historical sources. He also made long quotations
from previous treatises for information not mentioned in such sources and quoting
the treatise as a whole. For example, al-Suyuti also conveyed the entire works of Ibn
Abi Hajala. However, as we discussed in the previous title here, the reader should
be careful about how many of the quotations from chronicles written before 1347

had been taun or bubonic plagues.

95 Ismail Durmus, “Safedi”, DIA, XXXV, 447-50.

96  Scholars who lost their lives in epidemics may be the subject of a different study. At the end of this
article, a table about the Ottoman scholars who died due to the epidemic (see Appendix IV) is created.
The numbers which obtained from only two Shaqa ig’s supplementary show that the ‘iImiyya suffered
heavy losses in the Ottoman world.

97  The wave of 1468 was also very effective in Istanbul. See Varlik, Akdeniz Diinyasinda ve Osmanhlarda
Veba, 184.

98 Abu al-Mahasin al-Maqdisi, Funun al-muniin fi waba’ wa-I-ta‘an, Silleymaniye Library, Fatih 3591.
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IV. The Deepening and Expanding Literature in the Hands of the
Ottoman Intellectual

Assessing the treatises written in the Ottoman period as the combination of the
heritages from Mamluk, Maghreb, Andalusia, and Anatolia with the Ottoman mind
will allow the proper framework to be stated. In the first 150 years of the Black Death
in the Islamic world, the authors of independent scholarly works on tdwn mostly
originated from the Mamluk geography. Remembering the Mamluk connection of
the Ottoman scholar ‘Abd al-Rahman al-Bistami, who wrote the work at this period,
would be appropriate. After the Ottoman Empire entered Egypt, the Egyptian
and Maghreb scholars continued to write their works. Although Istanbul and its
environments have become prominent in this literature since the 16™ century, we
can say that the language and content of the works written in the Mamluk period
were also determinant in the Ottoman Empire. In particular, legal-theological
debates have been adopted and developed from this literature. Aydinli Haci Pasha
(d. circa 827/1424),% who did not produce independent work on taun and Tokath
Molla Liitfi (d. 900/1495), who wrote one authentic work, can be counted as the first
Anatolian scholars to write about ta‘un in its first stages. ‘Abd al-Qahir al-Tunusi,
whose path took him from Maghreb to Istanbul and the sultan’s councils, can be
mentioned among the representative of the heritage in Morocco and Tunisia. As
shown below, Ilyas b. Ibrahim can be seen as a carrier of the heritage of the Maghreb
and Andalusian Muslims as well as the heritage in the Latin world. Like Ilyas b.
Ibrahim, Idris Bidlisi spoke some about Latin physicians’ struggle with taun. It
seems that other than Musa Jalinus (d. after 948/1542)'% and possibly at the same
time as him during the reign of Sultan Bayezid II, other people had brought Latin
physicians onto the agenda of the Ottoman palace.'®* ‘Ald’im-i Carrdhin, which was
translated into Turkish during the reign of Sultan Bayezid II with addendums from
the translator, was one of the first medical works to mention Ta%n in Turkish after
Hac1 Pasha’s Miintehab-1 Sifa.**?

929 Hac1 Pasha, Miintehab-1 Sifa: Giris, Metin, edited by Zafer Onler (Ankara: Tirk Dil Kurumu, 1990),
172-177.

100 Morrison, Robert, “Musa Calinus’ Treatise on the Natures of Medicines and Their Use”, Nazariyat
Journal for the History of Islamic Philosophy and Sciences 3/1 (November 2016): 77-136.

101 Itis also noteworthy that several works on epidemics and Ta‘un are recorded in the Catalog of Sultan
Bayezid IT's books in the palace. Among them are the works of Molla Liitfi and ‘Abd al-Qahir al-Tanust.
See Niikhet Varlik, “Books on Medicine: Medical Knowledge at Work”, Treasures of Knowledge: An In-
ventory of the Ottoman Palace Library (1502/3-1503/4), ed. Giilru Necipoglu vd. (Leiden, Boston: Brill,
2019), 550.

102  Ibrahimb. ‘Abd Allah, ‘Ala’imi Cerrahin: Cerrah-ndme, edited by Mehmet Giirlek (Istanbul: Ttrkiye Yazma
Eserler Kurumu Bagkanligi, 2016), 106.
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Two prominent names in the Ottoman Empire are Idris Bidlisi and Tagkoprizade.
Idris Bidlisi said, “No one among the men of the knowledge (ahl al-ilm) and the men
of the wisdom (ahl al-‘irfan) who wrote a work based on such an arrangement before
him is known; he says that his work is the first in terms of its merits.”'% Despite
benefitting from the Mamluk legacy, this expression shows an awareness that the
content of al-Iba’ differed from other works. The synthesis of all this heritage would
take place in the hands of Tagkdprizade in the 16 century.

(i) Prior to focusing on the content in the Ottoman-period plague treatises,
focus on the languages of the works from the first stage would be appropriate.
While the Mamluk-period works were in Arabic, Turkish works were also written in
addition to Arabic in the Ottoman world of science.’® As I will often include Arabic
treatises from now on, I do not find it necessary to mention them one by one. As
far as [ can determine, the Ottoman physician Nida’i Mehmed Celebi Ankaravi’s (d.
after 975/1567) work Rabi‘ al-Salama,'®® which he dedicated to Selim II, should be
the first Turkish work. I will reference the work as The Spring of Healthiness as it was
written in the spring in addition to other peculiarities. Another author who wrote
in Turkish was Hibri Ali Efendi Kizilhisarh (d. after 1090/1679). He was asked to
write a work on the Taun that took place in Kizilhisar (Egriboz) in 1089, and he
wrote al-Fawd’id al-Hibriyya fi-I-Ta‘an wa-I-Waba’.**® Risala-i Humma-y1 Radi'a, which is
included in the mecmuas of Chief Physician Hayatizade Mustafa Feyzi (d.1103/1692),
consists of five treatises titled al-Rasd’il al-mushfiyya li-I-amrad al-mushkila. It is not
directly about the taun, even though it is about corrupted air and infectious fever
diseases and has passages about td‘un. These diseases may be caused by bile, phlegm
or black bile, depending on their effectiveness. Accordingly, its name, symptoms and
treatments also differ.'?” Mustakimzade Siileyman Sadeddin’s (d.1202/1788) Jihaz
al-ma‘jan fi-I-khalds min al-ta‘un, whose name seems to be a work of pharmacology,
contains prayers about protection from tdun and healing; it was written in Turkish.'"

103  Idris Bidlisi, al-Iba’ ‘an mawagi' al-waba’, Stileymaniye Library, Asir Efendi 275, ff. 105a; Silleymaniye
Library, Sehid Ali Paga 2033, ff. 63b; Topkap: Palace Library, III. Ahmed 1473, ff. 8b.

104 On the transformation of the language of Ottoman-era treatises of the 16% century and beyond and
the nature of knowledge in the treatises, see Niikhet Varlik, “Between Local and Universal: Translating
Knowledge in Early Modern Ottoman Plague Treatises”, Knowledge in Translation: Global Patterns of
Scientific Exchange, 1000-1800 CE, Eds. Patrick Manning and Abigail Owen (Pittsburgh: University of
Pittsburgh Press, 2018), 177-90.

105 Nida’i, Rabi'u al-salama, Hac1 Selim Aga Library, Haci Selim Aga 882, 77b-106.

106 Hibri Ali Efendi, al-Fawd'id al-Hibriyya fi-lI-ta‘un wa-lI-wabd’, Stileymaniye Library, Serez 2757, 1b.

107 Hayatizade, Hummayat Risalesi, Hac1 Selim Aga Library, Hac1 Selim Aga 868, ff. 112b-151b; Siileymaniye
Library, Bagdath Vehbi 1389, ff. 68b-92b.

108 Mustaqumzade, Jihaz al-ma'jun fi-I-khalas min al-ta‘un, Stleymaniye Library, Esad Efendi 1329, ff. 42b-49a.
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Apart from these works written in Turkish are also works translated from Arabic
to Turkish. Tagképrizade Ahmed Efendi’s Risdlat al-shifd’ was translated into Turkish
by the mathematics scholar Ahmad Tawhid Efendi (1802-1869) by order of Mahmud
IT (r. 1808-1839).1%° Gevrekzade Hasan Efendi’s (d. 1216/1801) Tarjama-i Mijannat
al-ta‘an was translated from Ilyas b. Ibrahim’s Mijannat al-ta‘an wa-l-waba’**° A second
translation of this work was made by Ahmad al-Shami ‘Umari in 1894 under the
title Tawfigat al-hamidiyya fi daf * al-amrad al-wabd’iyya.*** Another work written in
Arabic and translated into Turkish is Idris Bidlist’s al-Iba’ ‘an mawagqi‘ al-waba’.**? This
treatise was translated into Turkish by Muhammad Salih Bidlisi (d. 18" century)
under the title Hisn al-waba’ and presented to Sultan Mahmud I (r. 1730-1754).1% In
particular, the translation of Idris Bidlisi’s work contains all the main texts as well

as addendums form the translator (i.e, words, sometimes sentences).

Another author who wrote in Arabic was Hamdan b. ‘Uthman Khoja al-Jaza'ir1.
The author completed his work Ithaf al-munsifin wa-lI-udaba bi mabahith al-ihtiraz
‘an al-wabad’ in 1253/1837-38 and dedicated it to Sultan Mahmiad II.'* The Sultan
liked the work and ordered it to be translated into Turkish, although Hamdan b.
‘Uthman Khoja did not consider his Turkish sufficient, he completed the translation
personally and presented it to the Sultan. The Arabic version of the work is known
as Ithaf al-udaba’ and the Turkish as Thana’ al-ithaf. Although this situation gives
the impression that these are different works, one is the author’s Arabic original
and the other his Turkish translation. Hamdan b. ‘Uthman Khoja also supported
the quarantine council established at that time with his ideas about epidemics, with
the views in his work even being put into practice in a short time.'** Sultan Mahmud
IT’s request for the translation of Tagképrizade’s work, as well as a translation of

109 Tasképrizade, Risdlat al-shifa li-adwa’ al-wabd’, Bayezit Manuscript Library, Veliyyiiddin Efendi 2514;
Tasképrizade, Risalat al-shifé li-adwa’ al-waba’ (Egypt: Matba‘a al-Vahbiyya, 1292); Ahmad Tawhid Efendi,
Badhl al-ma‘an fi javaz an-khurdj ‘an al-tdan, istanbul University, Cerrahpasa Tip Tarihi Library, 225, ff.
2a-b. Comparing the printed copy of Risdlat al-shifd containing errors with the author’s copy as critical
edition and latinization of Ahmad Tawhid Efendi’s translation is being prepared for publication by the
author of these lines.

110 This treatise is being prepared for critical edition by Ahmed Tahir Nur.

111 Niukhet Varlik studied on this treatise on her masters thesis.

112  This treatise is being prepared for critical edition by Mehmet Emin Giilegyiiz.

113  See Muhammad Salih Bidlisi, Hisn al-wabd’, Silleymaniye Library, Esad Efendi 2484 ff. 4b. Latinization
of this translation is being prepared for publication.

114 Hamdan b. ‘Uthman Khoja al-Jazd'iri, Ithaf al-munsifin wa-l-udaba bi mabahith al-ihtiraz ‘an al-waba’
(Istanbul: Dar al-Tiba‘at al-Amira, 1254), 6. The modern edition of this text and latinization of its
translation is being prepared for publication.

115 Zekeriya Kursun, “Osmanl Cezayiri'nin Son Mudafii Hamdan b. Osman Hoca (1773-1842)”, Tari-
himizden Portreler: Osmanh Kimligi Prof. Dr. Cevdet Kiigiik Armagani, ed. Zekeriya Kursun and Haydar
Coruh (Istanbul: Ortadogu ve Afrika Arastirmacilar1 Dernegi / ORDAF, 2013), 51-52.
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another work written in this field, meant that these works guided the government’s
health policies. Another important aspect of Hamdan b. ‘Uthman Khoja’s work, as
Idris Bidlisi and Tagkoprizade defended, was the discourse on taking precautionary

measures on religious and scientific grounds. I will talk about this in more detail below.

(ii) Since the first centuries of Islam, religious aspects such as submitting to
the will of God in the face of disease, tawakkul, and never forgetting that the power
that gives healing is Allah have come to the fore in medical works in addition to the
hadith sources, figh literature, and Sufi works. The early Sufis in particular were a
group that argued medical treatment to be against the understanding of tawakkul
as established in the nass. Aside from many scholars of figh and theologians, some
physicians did not find this approach correct. The treatises written on ta‘@n have also
inherited such a legacy, and these works have also had quite deep legal and theological
discussions. This perspective, seen in the treatises written in the Mamluk period
almost at a leveled with Idris Bidlisi, has taken on a much more systematic aspect with
Tagkoprizade. The last great work of the literature which the theological approach
(mutakallim) manifested itself in despite the passing centuries was from Hamdan b.
‘Uthman Khoja al-Jaz#'iri. This situation indicates that the discourse against seeking
remedies and treatment has always existed in some way. Authors such as Idris Bidlisi
agreed that seeking medical remedies for the disease is not contrary to the tawakkul
and hence faith, which has a certain equivalent in the Qur’an and hadiths, as well as
on leaving the place where a taun is or treatment should not distract people from
the understanding that power is in the absolutely hands of God. Therefore, the
issue was negotiated to an intermediate position that does not harm the belief in
God’s Omnipotence (Qadir) and the Willing Agent (al-Fa'il al-Mukhtar) by seeking a
remedy and showing the will of the person, and the claims are reinforced with the

words that signify the nass.**¢

When Idris Bidlisi was returning from his pilgrimage in 1512, the convoy
had approached Damascus with the information that taun had emerged in Cairo.
Meanwhile, Sultan Bayezid IT had died and his successor Selim I ordered Idris Bidlisi
to return to the capital immediately. According to the usual route, while the convoy
headed toward Alexandria and came to Istanbul by ship, Idris Bidlisi went up from
Aleppo to Alexandria and decided to come from Anatolia by road. This decision of
his and his views spread, especially among the scholars of Damascus and Aleppo

and some so-called Persian and Arab Sufis. However, Idris Bidlisi avoided having an

116 Idris Bidlisi, al-Ibd’, Asir Efendi 275, ff. 104a, 107a et al.; Sehid Ali Pasa 2033, ff. 63a, 66a et al.; III.
Ahmed 1473, ff. 6b, 15a et al.

127



NAZARIYAT

unproductive discussion with them and arrived in Anatolia.'” In the meantime, his
views on staying away from a place of plague as a necessity of religious judgment
and reason and that entering such a place was religiously and mentally forbidden
[haram] spread in scientific assemblies. He wrote his work al-Ibd’ ‘an Mawagi‘ al-Wabd’
[Eschewing Plague-Stricken Places] because of the statements of “a group of ignorant
jurists” who stated trying to escape from the destiny of Allah to be haram and accepting
Allah’s predestination (gada) to be obligatory by considering some of the verses literally
(zahiran), and in a sense because of their accusations.'!® Idris Bidlisi dealt with the
subject in a theological perspective alongside the criticisms and responses made to
him here; he made an important contribution to the development of this discourse
in the literature. As such, a reader who does not know the name of the treatise may
think that he is reading a kalam text when looking at the introductions to the three
subtitles. In the first two, addressing the nass related to the subject matter of the
Willing Agent (al-Fa'il al-Mukhtar) reveals that a sensitive issue of belief is discussed
while analyzing the concepts of predestination (gada), fate (qadr), coercion (jabr) and
free will (ikhtiyar). Likewise, Tagkoprizade’s treatise underlined from the start that
the subject being discussed is about belief. Moreover, Tagképrizade devoted part
of the justification for writing the work to be about the religious dimension of the
attitudes taken in the time of an epidemic and the delusion of trying to flee from
an epidemic as being an attitude against doing whatever Allah wishes.
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Text 5 Translation: Now I wrote Risdlat al-shifa I adwa’ al-waba’ to be beneficial to all Muslims
in terms of faith and not to deviate the belief of the Muslim ummah during the evil time
of this disease. That is to say, a group that could not distinguish between right and wrong
imagined that standing in place would bring destruction and escape would bring salvation.
It drove them to forget the al-Fa'il al-Mukhtar to this hellhole. May Allah protect us and all
Muslims from this devastating disaster and blinding test, from falling into the valleys of

heretics in this relentless disease.**®

117 Inthe translation of the work, Muhammad Salih Bidlisi states that Idris Bidlisi did not go to Alexandria,
Beirut and Tripoli but came to Kayseri and then Konya by land. See Muhammad Salih Bidlis1, Hisn al-
waba’, Esad Efendi 2484, ff. 5b.

118 Idris Bidlisi, al-Ihd’, Asir Efendi 275, ff. 102b-103b; Sehid Ali Pagsa 2033, ff. 62b—63a; I11. Ahmed 1473,
ff. 5a-6b.

119 Tagkoprizade, Risalat al-shifa, 2.
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Tagkoprizade obviously took a stand against those who have an extremely
rational attitude. However, no clear record exists of who they were in the work.
Like Idris Bidlisi, Tagkoprizade’s first issue is the concept of tawakkul. Tagkoéprizade
classified understandings of tawakkul in Islamic thought and opened a discussion
in the introduction on the evidence in which different approaches are based. These
parts are the places where the author shows his strong theologian identity. I believe
that Tagkoprizade was trying to justify the possibility of a middle position, as Idris
Bidlisi also did.

(iii) Although the current medical paradigm does not provide much opportunity
for diagnosis or treatment, the medical discourse in the Ottoman period texts was
relatively more prominent than Mamluk works. The first possible reason to be given
for such a situation is the Ottoman authors being physicians or chief physicians. Two
treatises written in the period of Sultan Bayezid II, Kitab al-Tibb fi tadbir al-musdfirin
wa marad al-ta‘an*® by ‘Abd al-Qahir al-Tunusi (after 899 / 1493-94) and Ilyas b.
Ibrahim’s Mijannat al-ta‘un wa-l-wabad’, manifested medical knowledge prominently.
Tunusi stated the presence of a discussion on medicine, Td%n, and the cause and
treatment of T4 un among Sultan Bayezid II in Istanbul, where some distinguished
people lived. Stating that he had something to say on this subject, al-Tanusi wrote
awork consisting of two parts. The second part of this work was dedicated to Sultan
Bayezid IT and is about Tda‘un, its causes, and its treatment, as well as a narrative in

accordance with the prevailing medical paradigm.

The author of Mijannat al-td‘un wa-lI-wabd’, who came to Istanbul from Spain and
further advanced the medical discourse, is Ilyas b. Ibrahim. The author begins with
alist of medical sources that he directly uses. The list,"* ranging from Hippocrates’
Epidemia to Ibn Rushd’s (d. 595/1198) al-Kulliyyat, makes clear that the issue will be
dealt with from a medical perspective. The author, who wrote a text that would be
instrumental in the service of Sultan Bayezid II, pointed out two issues in terms of
the justification for writing the work. The first is the relationship he considered to
be between taun and earthquakes. As a matter of fact, before he wrote this work, an
earthquake had occurred in Istanbul followed by the start of the ta@n. The author, who
explained this theory by citing sources back to Aristotle, summarized the relationship

established among climate, air, and epidemic seen in pre-Islamic medical sources,

120 ‘Abd al-Qahir al-Tunusi, Kitab al-Tibb fi tadbir al-musafirin wa marad al-ta‘un, Sileymaniye Library,
Ayasofya 4814, ff. 55a-101b.
121 Ilyas b. Ibrahim, Mijannat al-ta‘an wa-l-waba’, Siilleymaniye Library, Esad Efendi 2483, ff. 28b.
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preserved the narrative in these sources, and referenced other different sources.**
The second reason the author gave for writing the work is related to the need for
medical discourse and practice in the field, probably in relation to the inadequacy
and unwillingness of Istanbul physicians in treating tdun:
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Text 6 Translation: I found the physicians of this region to be as follows: They cannot cure
the ta‘un except for a little something, they approach it with a loose attitude and see the
inevitable recovery from this disease as impossible. I also do not doubt that this disease is
difficult and its treatment is arduous, but it is also possible to cure it because I treated this

disease many times with what I received from the expert [hadhiq] physicians, and it was cured
with the permission of Allah.’*

I will suffice to indicate one more point in this treatise, one that requires each
folio to be read with special attention. In the work, the analyses regarding the history
of fevers caused by the corruption of air as well as the medical identification and
treatment of tdun are of paramount importance. According to him, previous physicians,
especially Ibn Sina, gave very brief mention of these diseases. Ibn Sina, who wrote in
more detail about the treatment of other diseases in al-Qdniin, gave a brief explanation
concerning td‘un, which had become widespread and done lots of harm. Obviously,
this situation was brought to the agenda by the Latin physicians who’d been studied
by Ilyas b. Ibrahim, as he'd included the views of Christian physicians in Europe in
the reason for Ibn Sind’s silence on this issue. These physicians probably examined
al-Qanun more carefully in order to find a cure after 1347; they sought a reason for the
silence of this thoughtful philosopher physician when they could not find what they
had hoped for. While Ibn Sina wrote about diseases that had been experienced and
examined many times, this disease needed to be avoided as it was not very active in
his time. While Ilyas b. Ibrahim was content with conveying such an interpretation,
he took a different approach regarding Ibn Sind’s position on wa amma ‘inda-I-faqir.
According to Ilyas b. Ibrahim, thanks to the abundance of knowledge and sharpness
of his mind, Sheikh Ibn Sina thought that physicians were blind about how to treat
this disease. Therefore, Ibn Sina wrote briefly about this disease because he should
have seen this disease closer to the metaphysical world (rahani).*** Ilyas b. Ibrahim’s

122 Ilyasb. Ibrahim, Mijannat al-taun, ff. 30a, 31b.
123 Ilyas b. Ibrahim, Mijannat al-ta‘n, ff. 30b.
124  Ilyas b. Ibrahim, Mijannat al-taun, ff. 35a.
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reading of Ibn Sina on this issue appears more accurate because finding the statements
in al-Qdnun by justifying Ilyas b. Ibrahim. Not about ta‘un itself, however, when Ibn
Sina was explaining the reasons for the corruption of the air, he took an approach
similar to referencing certain strange states (khawdss), like a magnet attracts, to a
metaphysical area: the flow of divine existence (al-fayd al-ilahi).** According to him,
one of the reasons for the corruption of the air is terrestrial (min al-‘ard), the other
is related to the air itself (min al-hawa’ nafsahi). Apart from these, the air that people
breathe may also be corrupted due to a celestial situation (aw li-amr samawi khafi
‘ala-I-nds) whose essence is hidden from humans.'? Ilyas b. Ibrahim mentioned four
causes of epidemic (plague) and taan. Ilyas b. Ibrahim stated divine reason apart from
astronomical/astrological (igtirdn al-ulwiyyat), geological, and environmental reasons
to be the real factor, based on Isidore of Seville (d. 636).*” Thus, he pointed to the
origins of this interpretation, predating Ibn Sina. However, the name more cited in
this context is Ibn Sina. Molla Liitfi, of whom I will talk about in more detail at the end
of this section, explained the corruption of air to have both natural terrestrial causes
and divine celestial causes with reference to the passage from Ibn Sina in al-Qdanun. In
his work Tadif al-madhbah, Molla Liitfi defended the functionality of mathematics,
geometry, and the science of wafg while explaining the corruption of air and ways to
recover from ta‘un. Physicians’ being unable to properly examine tdun was also a part
brought to the agenda by Idris Bidlisi. In the following passage, Idris Bidlisi pointed
out that, although Taun is the most dangerous disease, it cannot take place in the
literature sufficiently, an approach similar to Ilyas b. Ibrahim as the justification for
this situation. Failure to record the causes and symptoms of the disease causes the

diagnosis and treatment to be indeterminable:
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125  Ibrahim Halil Uger, “Miknatis Neden Ceker”, Divan Disiplinlerarasi Calismalar Dergisi 46 (2019/1): 29-58.
126 Ibn Sina, al-Qanin, I, 259.
127 Ilyas b. Ibrahim, Mijannat al-ta‘un, ff. 30b-32a. For similar expressions, see Isidore of Seville, On the

Nature of Things, translated by Calvin B. Kendall & Faith Wallis (Liverpool: Liverpool University Press,
2016), 167.
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Text 7 Translation: Physicians have only dealt with fever epidemics in their books. Despite
being the most severe and scariest of diseases, they have not included a separate chapter in
most books on taun because the reasons for the emergence of taun in bodies and cities and
the symptoms that manifest itself were not recorded correctly. The causes and symptoms of
ta‘un do not correspond to those listed for fever epidemics caused by corruption of the air.
Medical measures of this often lag behind the disease due to the causes and symptoms in the
person who is afflicted with the disease. Only a person who is supported by the subtlety of a
sacred power will be pleased. The treatment and removal of tdun is only under the power of
the Hakim, the Almighty God [Qddir]. This is why most physicians had avoided addressing ta‘un
in terms of its types, causes, symptoms, and treatments and had settled for fever epidemics,

as most fever epidemics resemble one another and fevers originating from the fetid.!?®

Despite this infertility in medical sources, Ibn Sind’s treatise al-Qanun continued
to be one of the most frequently referenced sources in the medical narrative. Idris
Bidlisi discussed taking blood by the method of splitting the vein while referencing
the section “al-Hummayat al-wabd’iyya” from al-Qanun. This issue included physicians
who followed Ibn Sina as well as those who opposed him. Apart from this tradition,
Idris Bidlisi also mentioned the useful things he'd heard from Latin physicians such
as, “Taun won’t hurt anyone who eats a fermented onion every day.”*? Galen and

Ibn Sina are also the medical resources Tagkoprizade referenced the most.™*

Another 16" century author was the physician Nida'i, who stated his work to
be “a combination of remedies and medicine, which he had reached with his own
experience from hikmah, medicine, and religious sources.” According to him, “Many
words have been said about the plague and taun, and all kinds of things about its
removal and treatment;” the need existed for a practical and guiding work (dustur
al-‘amal), and such a request had been made from him. Despite its assertive rhetoric,™
stating the work to be a discourse-defining work in the Ottoman environment is
difficult. However, as promised in the first place, religious sources and methods are
included in the work in addition to the medical narration. For example, the author
considers favoring and donating to people first within the scope of sharT [religious]
precautions because being charitable primarily extends a person’s life. The second is

prayer, especially to receive the prayer of those who are in trouble.'®?

128 Idris Bidlisi, al-Iba’, Asir Efendi 275, ff. 120b. Muhammad Salih Bidlisi, Hisn al-waba’, 19b.

129 Idris Bidlisi, al-Iha’, Asir Efendi 275, ff. 151b; Sehid Ali Pasa 2033, ff. 95a; III. Ahmed 1473, ff. 77a.
This example is conveyed in Tagkoprizade as follows: “Even reliable sources said this and based it on
experience.” Tagk6prizade, Risalat al-shifa, 61.

130 Taskoprizade, Risdlat al-shifa, 17, 20, 21, 43, 60, 62, 63.a

131 Nida’i, Rabi‘u al-salama, ff. 80a-81a.

132 Nida'i, Rabi‘u al-salama, ff. 97a-99a.
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In the 17% century, Ibn Sallam (d. 1080/1669)'* served as a chief physician
in the Ottoman Empire and touched upon the plague and taun issues in his work
Ghayat al-itqan fi tadbir badan al-insan, a medical encyclopedia compiled at the
request of his son after his death.'® Ibn Sallam’s Ghayat al-bayan fi tadbir badan
al-insan mentions types of plague, taun, their causes, symptoms, and treatments
in the section “Fevers (Hummayat).”** As Ibn Sallum viewed the subject within the
humoral medicine (al-tibb al-qadim) paradigm and its possibilities, he also used the
medical knowledge that emerged in Europe at the beginning of the 16" and 17%
centuries, thus evaluating humoral and new medicine together. Ibn Sallam stated
practices to exist that had been defended by German physician Daniel Sennert
(1572-1637) and some European physicians (wa dhahaba akthar al-muta’akhkhirin
min al-Efrenc wa Senartus al-Carmani ild jawaz al-fasd) regarding the treatment of
ta‘un that Islamic physicians did not.”® Taun is found under the “Fevers” section
alongside smallpox (judari) and measles (hasha) in Ibn Sallam’s Ghayat al-Bayan,
while Bubonic plague (khiyarak), which has the same symptoms, is covered under

137

the “Swelling” section.’® Ibn Sallum provided different views while discussing

how the epidemics and tdwn emerge. One of these is the theory on the emergence
of specific poisons in some places. He gave Cairo and Istanbul as examples.’*® In
the section discussing the types, causes, and treatments of plague, Ibn Sallam is
seen to have defined it in the most general sense and to have accepted plague as
having three types of causes. Another cause is found alongside the terrestrial and
celestial causes. As his succeeding Mamluk and Ottoman authors admitted, Allah

troubles people with this disease because of the multiplicity of sins, adultery,

139

homosexuality, cruelty and murder.**® Ibn Sallam’s Tarjamat al-Risdla fi-l-hummayat

al-radi'a wa-l-wabd’iyya is an abbreviated Arabic version of the two-part Latin work
on corrupted air and fever diseases by Spanish physician Luis Mercado (1520-
1606), one of the representatives of the new medicine.’* The introduction to this

133  We are working Ibn Sallam’s contribution and his environment with the scope of the entry of new
medicine into the Ottoman scientific world within the ongoing TUBITAK 1003 Project.

134  Ibn Sallam, Ghayat al-itqan fi tadbir badan al-insan, Ed., Muhammad Yasir b. Mahmud Jamil Zakkuar
(Beirut: Dar al-Kutub al-Tlmiyya, 2018), 50-51.

135 Ibn Sallam, Ghayat al-bayan fi tadbir badan al-insan, Képriili Library, Fazil Ahmed Pasa, 975, ff. 258
et. al.

136 Ibn Sallam, Ghayat al-itqin, 886-887.

137  Ibn Sallam, Ghayat al-bayan, ff. 273b-277b, 279b.

138 Ibn Sallam, Ghayat al-itqan, 878; Ghayat al-bayan, ff. 273b.
139  Ibn Sallam, Ghayat al-itqan, 879.

140 Natalia Bachour, Oswaldus Crollius und Daniel Sennert friithneuzeitlichen Istanbul: Studien zur Rezeption des
Paracelsismus im Werk des osmanischen Arztes Salih b. Nasrullah Ibn Sallum al-Halabi (Freiburg: Centaurus
Verlag, Media KG, 2012), 85.
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treatise emphasizes the feverish plagues, plague, and ta‘un, as well as their causes,
similarities, and differences.*!

Although Ilyas b. Ibrahim did not deny the spiritual dimension of the disease, he
believed a cure to exist within the limits of bodily medicine and advocated mobilizing
all the necessary means for it. However, limiting the prominence of medical knowledge
in the discourse about td‘un to only the physician Ilyas b. Ibrahim or Ibn Sallam would
not be correct. Scholars are also found who advocate medical discourse and remedies,
such as Idris Bidlisi and his text on natural sciences as well as Tagképrizade and his
interests in various fields. Idris Bidlisi skillfully used the information in the classical
medical literature on the physical dimension of the issue of fighting the disease, which
he divided into two as physical and metaphysical remedies. He even gave examples of
Western physicians.**? In the next paragraph, I will discuss this issue in the context of
Idris Bidlisi, Tagképrizade, and Hamdan b. ‘Uthman Khoja al-Jaza'iri’s attitudes, which
argue that seeking remedy and treatment have nagli [narrated] and scientific bases.

(iv) The authors of Ta‘n treatises did not hesitate to word that the treatment
of Ta'un would be very difficult or almost impossible within the means of medicine.
Tagkoprizade mentioned a similar expression, which is seen in the passage I quoted
from Ilyas b. Ibrahim. According to him, this disease is in the category of mostly
untreated (al-da’u al-udal). However, this did not lead them to the idea that treatment
and other medical remedies would be unnecessary. The possibilities of the current
medical paradigm were seen to have been exhausted to the fullest, and applying this
to be a requirement of reason and religion. However, experience shows that these
were not enough to overcome the disease. Therefore, remedies should be sought
within the limits of physics, but going beyond this and seeking assistance from the
spiritual world is needed using ways that are considered juristic. In the Ottoman
literature on Ta'un treatises, ‘Abd al-Rahman al-Bistami’s treatise shows protections
firstly as the reading of Qur’anic verses in a certain number, then reading some of
the divine names of Allah in a specified order and number, followed by prayers and
supplications for eliminating the disease are seen. In addition to al-Bistami'** being

141  Ibn Sallam, Tarjamat al-Risala fi-I-hummayat al-radia wa-l-waba’iyya, Bayezid Devlet Library, Veliyytiddin
Efendi 2520, ff. 301a-308b.

142  Idris Bidlisi, al-Ibd’, Asir Efendi 275, ff. 151b; Sehid Ali Paga 2033, ff. 95a; I1I. Ahmed 1473, ff. 77a.
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143  On al-Bistami see [hsan Fazlioglu, “Ilk Dénem Osmanl {lim ve Killtiir Hayatinda [hvanu’s-Safa ve Ab-
durrahman Bistami,” Divan [Imi Arastirmalar Dergisi 2 (1996-2): 229-40; Noah Gardiner, “The Occultist
Encyclopedism of ‘Abd al-Rahman al-Bistami”, Mamluk Studies Review 20 (2017): 3-38. Faruk Akyildiz,
“Erken Dénem Osmanl Tarihi'nde {lim ve Tasnif Anlayisi: Abdurrahman Bistami'nin el-Feva'ihii’l-Miskiyye
fi'l-Fevatihi'l-Mekkiyye Adli Eseri ve Etkileri” (MA Thesis, Istanbul 29 Mayis University, 2019).
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familiar with a heterogeneous philosophical system similar to Ikhwan al-Safa’, he
also studied the legacy of Ahmad al-Bani (d. 622/1225 or 630/1232-1233) on
the science of letters and names (‘ilm al-hurif wa-lI-asma’); this being one of the
important channels that had carried this culture to the Ottoman Empire is worth
mentioning. Al-Bani’s works and views, especially Shams al-Ma‘arif, as well as al-
Bistam’s al-Fawa'ih al-miskiyya fi-I-fawatih al-makkiyya were accepted by the Ottoman
scientific circles. Another name referenced after al-Bani and al-Bistami is Molla
Lutfi. Molla Lutfi, who acknowledged the need for guidance from the science of
wafq in his 3-chapter Tad if al-Madhbah conveyed the short history of the science
of wafg based on al-Bistami’s Shams al-afaq.**> Molla Liitfi, in the very short third
and final chapter of the treatise, included the effect of Divine Names in recovering
from the plague through some examples. While explaining how many times to read
certain prayers, Molla Lutfi used the word plague as he did throughout most of the
work. Molla Liitfi-lso referred to al-Buni in the third chapter of Tadif al-madhbah:
“Buni said, ‘Nobody dies from the taan in the house of a person who writes al-Baqi

1146

al-Khallaq on the door of his house.

After al-Bistami and Molla Liitfi, benefitting from wafq and similar sciences
during taun epidemics also were included in the works by Idris Bidlisi, Ibn Kemal,
and Tagkoprizade, who were high-level madrasa scholars (mudarris), judges, and chief
jurists (shaykh al-Islam) who knew the language of figh very well. Such practices, which
Idris-i Bidlisi considered under the category of metaphysical measures (al-istilaj
bi-I-tadabir al-ruhaniyya wa-l-intifa‘ bi-I-nafi‘at al-rihaniyya), were an area of asylum
in addition to all the ‘agli [scientific] methods. Idris Bidlisi used the comparison
between physical medicine and ruhdni [spiritual] medicine, which was common in
philosophical ethics and the Sufi literature. Masters of spiritual medicine existed as
well as masters of physical medicine, and their cures should be monitored regarding
this disease. Idris Bidlisi provided names and sometimes general references to express

such sources and how he had benefited from them.**’

144 Noah Gardiner, “Esotericist Reading Communities and the Early Circulation of the Sufi Occultist Ahmad
al-Buni’s Works”, Arabica, 64/3-4 (2017): 435.

145 Molla Lutfi, Tad if al-madhbah, La duplication de lautel: Platon et le probleme de Delos, edited by M[ehmet]
Serefettin Yaltkaya, translated by Abdiilhak Adnan Adivar, Henry Corbin (Istanbul: Institut Francais
d’Archeologie de Stamboul, 1940), 16.

146  The Arabic text of Tad if al-madhbah was prepared by Serafettin Yaltkaya and Henry Corbin and trans-
lated to French by Adnan Adivar (with the exception of the third section. For the Arabic text, see Molla
Lutfi, Tad if al-madhbah, 21-23.

147 Idris Bidlisi, al-Iba’, Asir Efendi 275, ff. 157a; Sehid Ali Paga 2033, ff. 98b; III. Ahmed 1473, ff. 87b.
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The attitude toward similar remedies toward faun is also seen in Shaykh al-
Islam Ibn Kemal. Ibn Kemal’s short Taun treatise is a text viewed over the occult
culture and explains verses and prayers as well as the way and amount they should
be read. In a very small part of this treatise, the function of animal, herbal, and
mineral medicine on ta‘un is explained very concisely. The treatise can be said to
have medical/scientific and spiritual/metaphysical bases like the treatise of Idris
Bidlisi, with greater leanings toward the metaphysical side. Risala-i Talisman, in
which I will show Ibn Kemal’s occultist tendencies more closely, is also a work that
focuses on the subject of ta‘an and discusses the relationship between earthquakes
andtdin.'®

Tagkoprizade was another author who was aware al-Bistami and Idris Bidlist’s
place in the literature. However, while Tagképrizade mentioned al-Bistami Risalat
al-Shifa, he made no reference to Idris Bidlisi. However, that Tagképrizade did not
address Idris Bidlisi is noteworthy not only regarding the use of occult heritage
but also in Risalat al-Shifd’s basic premise, framework, and approaches, to a large
extent relying on al-Iba’ ‘an Mawagqi‘ al-Waba’.**° Buni’s name is mentioned in four
places in the Risalat al-Shifa.**® Bani's Shams al-Ma'‘arif is also mentioned as the
most reliable source in Miftah al-Sa‘ada.*** ‘Ali b. Shahab al-Din b. Muhammad
al-Hamadani (d. 786/1385) and Shaykh ‘Ali b. Lala al-Isfarayini (from Egypt)
are the sources Idris Bidlisi used; as such, so did Tagképrizade in the science of
khawass. However, applying occult culture against a disease unable to be overcome
within the limits of the dominant medical paradigm should not be the basis for
considering Tagkoprizade’s treatise as occultist. Moreover, each author made their
justification using careful wording stating healing to ultimately be in the hands
of Allah and the Quran to be the source of healing; they wanted to legitimize the
legal and theological basis of their position. The idea of al-Fa'il al-Mukhtar, which
is also seen in Tagk6prizade’s other works, is consciously repeated at the beginning
of the Risalat al-Shifa. Therefore, Tagskoprizade’s view of occult culture regarding
ta‘un should be said to be instrumental even when considered together with the
positions of Ishraqi and Wahdat al-wujad. Tasképrizade did not view all occult

148 Ibn Kemal, Risala fi-I-tda‘un wa-lI-wabd’, Stileymaniye Library, Resid Efendi 1005, ff. 1b-3a. On this
treatise, also known as Rahat al-arwah, and the treatise of talisman, see Ahmet Tun¢ Sen, “Practicing
Astral Magic in Sixteenth-Century Ottoman Istanbul: A Treatise on Talismans Attributed to Ibn Kemal
(d. 1534)”, Magic, Ritual, and Witchcraft 12/1 (2017): 66-88.

149 The treatise of Idris Bidlisi is two thirds of Tagképrizade’s treatise.

150 Taskoprizade, Risdlat al-shifa, 74, 81, 87.

151 Tasképrizade, Miftah al-sa‘ada wa misbah al-siyada fi mevdu'at al-‘ulim, edited by Kamil Kamil Bakri,
‘Abd al-Vahhab Abu al-Niar (Cairo: Dar al-Kutub al-Hadise, 1968), II, 233.
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sciences in the same way. While he did include the entire set of sciences and crafts
dating back to the Ottoman Empire in the 16™ century in his table, he did not ignore
the Sunni positions. He discussed the sciences and dealt with them according to
certain legal provisions.'*?

(v) When epidemics reach very tragic dimensions, keeping up with all those
who’ve died becomes impossible; but the narrative in treatises regarding funeral
services for those who’ve lost their lives during an epidemic brought an important
issue to the agenda. Other aspects of treatises awaiting study are fulfilling the last
task toward the deceased as well as the series of ethical and sociological issues
that were also seen in the Mamluk period treatises. Many issues such as rights of
the sick; laws on the deceased; the demographic, economic, political, civic, and
cultural structures and their futures; and urban security in the Taun treatises
can be the subject of interdisciplinary studies. At this point, credit needs to
be given to Idris Bidlisi in particular. Viewing him as a political scientist would
not be an exaggeration because of his usage of hadiths regarding abandoning
epidemic locales and his approach that brought the debate to this framework.
According to him, the Prophet’s suggestion to not leave an epidemic’s locale is
not related to weakening the understanding of fate or to increasing the disease’s
risk of contagion. If a settlement is completely abandoned in such a situation,
neither the family nor the larger social structures and order such as the city can
be mentioned. However, those who can afford to leave the epidemic, as well as
those who cannot for reasons such as old age, being alone, or having insufficient
financial means will occur. In such chaos, this will cause those left behind during
or after the disease to be unable to meet their basic humanitarian needs, to be
unable to provide funeral services, and to remain in a position unprotected against
threats from nature such as heat, cold, and wild animals. In short, fleeing from an
epidemic’s locale means those who remain are left to their fate; for Idris Bidlisi
and his successor Tagkoprizade, this cannot serve as a humanitarian or religious
explanation.’* According to the authors of these treatises, another threat resulting
from the unconscious migration of an entire society from one place to another
during an epidemic is that this psychology will spread to security forces; as a
consequence, Islamic lands will be dragged into an environment of insecurity or
even captivity, turmoil, and chaos. Therefore, threat detection should be studied

152 Mustakim Arici, Tasképriiliizdade nin Ahlak ve Siyaset Diisiincesi (Ankara: Nobel, 2016), 37-43.
153  Idris Bidlisi, al-Iba’, Asir Efendi 275, ff. 135a; Sehid Ali Paga 2033, ff. 85a; III. Ahmed 1471, ff. 66b.

154  Idris Bidlisi, al-Ibd’, Asir Efendi 275, ff. 136a; Sehid Ali Pasa 2033, ff. 85b-86a; I1I. Ahmed 1471. ff.
68a-b; Tagkoprizade, Risdlat al-shifa, 36.
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with extreme accuracy. According to these authors, the remote health threat that
may arise from an epidemic does not exceed the security and chaos threats that
fleeing will cause.'®

V. Conclusion

The main purpose of this article has been to take an inventory of the Taun treatises
written in the Islamic world and to also briefly evaluate works from the Mamluk and
Ottoman periods through certain characteristics. I can as an introduction say I've
partially fulfilled this goal of the article. I've postponed more detailed discussions
for the book I will prepare as an expansion of this article.

Ta‘un, humma, plague, and hummayat-1 waba  have also been discussed in medical
encyclopedic works. Focusing instead on the treatises in this article, [ have taken care
not to reference these works apart from Ibn Sallam’s Ghdyat al-Itqdn. A number of
problems such as how tdun is diagnosed and its causes, symptoms, and treatment
have been somewhat addressed in these treatises. In this case, when ta‘un is the
subject of a medical history research, these works should of course be taken into
consideration.

Apart from focusing on the literature and its contents through the main axes,
I have attempted to explain a terminology issue in the article. Plague (wabd’ in
Arabic) has various meanings. In the medical literature in particular, the meaning
of plague as used to accommodate certain types of epidemics has caused the word to
be identified with ta‘an, which is the most deadly epidemic over time. As can be seen
in the article’s second section, sources starting from the 8" century have mentioned
the intension-and-extension relationship between plague and taun, using plague to
cover certain types of epidemics, sometimes even all epidemics. Tdun, known since
the birth of Islam, was defined in Arabic medical works at a considerably early period
in adherence with the Hippocratic-Galician tradition. According to this medical
doctrine, plague is an umbrella term covering many epidemic diseases caused by the
corruption of the air, while tdun is a deadly type of plague/epidemic that spreads
to humans and has symptoms in certain parts of the body. Because both concepts
are explained based on the same etiology, this intension-and-extension relationship
had not always been established in the same way in each work, causing confusing
situations to result. I have tried to resolve this conceptual problem in this article.

155  Idris Bidlisi, al-Ibd’, Asir Efendi 275, ff. 135b; Sehid Ali Pagsa 2033, ff. 85b; I1I. Ahmed 1471. ff. 67b;
Taskoéprizade, Risdlat al-shifa, 36-7.

138



Mustakim Ania, Silent Sources of the History of Epidemics in the Islamic World: Literature on Ta‘an/Plague Treatises*

One related problem is how to identify the literature. The treatises that discuss
the religious and scientific arguments, particularly those on taun and the bubonic
plague, were written after 1347. However, treatises with waba’ and/or hummayat-i
wabd’ [feverish plagues] in their title or non-encyclopedic works discussing these
concepts have also taken place in the literature since the first centuries; this even
includes written texts containing taun in the discussion, such as the treatise from
al-Masihi. Technically, I think defining the works of authors who use ta‘un or wabd’
in the sense of taun as Tdun treatises to be more correct, with the others being
plague treatises. Plague as a medical term in modern Arabic is still used to express
epidemics in the most general sense, while in modern Turkish, plague means taun.
By considering this, [ have consciously preferred the composition of Taun treatises
throughout the article. Accordingly, I think the reader can see what meaning I have
referenced both in the article as well as in the list given at the end.

The article has attempted to address the interdisciplinary aspects of the treatises.
As can be seen, the literature includes many sub-issues that are of interest not only
to those studying the history of medicine but also to those studying Islamic sciences
such as hadiths, kaldm, and figh. On the other hand, these works have features that
can be handled from different perspectives for research in history and political science.

The literature of Tdun/plague treatises in Europe has been studied much better
than the literature produced in the Islamic world. Comparative studies between these
two fields of literature will be stimulating in many ways. Finally, I should express the
following. These treatises have a very important position for research to be made
on the history of epidemics in the Islamic world. Similar literature and monograph
studies are needed for other aspects of the history of epidemics.
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Appendices

Appendix I: Literature of Miasma'*®

1. Kindi (d. 252/866 [?]), Risala fi-I-abhirat al-musliha li al-jaww min al-waba.

2. Kindj, Risala fiidah al-‘illa fi-I-sama’im al-qatilat al-samdaiyya.

3. Kindi, Risala fi-I-adwiyat al-mushfiya min al-rawdih al-mu’diya.

4. Qusta Ibn Luga, (d. 300/912-13), Kitab fi-l-i'da’.

5. Qusta Ibn Luqa, Kitab fi-l-waba’ wa asbabih.

6. Abt Bakr al-Razi (d. 313/925), Magala fi-lI-sabab fi qatl rih al-sumim li-akthar
al-hayavan.

7. Abu Bakr al-Razi, al-Risdla al-wabd’iyya.

8. Abu Ja‘far Ahmad b. Ibrahim b. Abi Khalid al-Jazzar (d. 369/979), Kitab fi
na't al-asbab al-muwallida li-I-waba’ fi Misr wa tariq al-hile fi daf * dhalika wa ‘ilaj ma
yutakhawwaf minh.

9. Abu ‘Abd Allah al-Tamimi (d. after 370/980), Maddat al-baga’ fi islah fasad
al-hawa’ wa-I-taharruz min darar al-awba’.

10. Aba Sehl ‘Isa b. Yahya al-Masthi (d. 401/1010-11 [?]), Magala fi-l-waba’ (Risdla
fitahqiqg amr al-waba’ wa-l-ihtiraz minhu wa islahihi idha waqa‘a).
11. Ibn Ridwan al-Misri (d. 460/1068 [?]), Daf ‘madarrat al-abdan bi ‘ard Masr.

12. Abu al-‘Ash&’ir Hibat Allah b. Zayn b. Hasan b. Jami’ (d. 594/1198), Tab’
al-Iskandariyya.

13. Ya‘'qab al-Isra1li (d. 600/1204), Mizaj-1 Dimashq wa wad‘uha wa tafawutuha
min Misr

14. ‘Abd al-Latif al-Baghdadi (d. 629/1231), al-Ifada wa-I-i‘tibar fi-l-umur al-
mushdahada wa havadith al-mu‘ayana bi ‘ard Misr

15. Ibn al-Nafis (d. 687/1288), Kitab Sharh Abidimya

Appendix II: The Literature of Ta‘Gn/Plague Treatises
About Literature

After scanning the available catalogs of world libraries, 900-1,000 copies were
identified regarding titles containing the concepts of Tdun, plague, or related concepts.
Among these, the works from Ibn Hajar, al-Suyuti, and Tagk6prizade have the greatest

156 In the statistics in the tables below, the treatises in this title written before 8"/14™ century were not
taken into account.
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numbers of copies. In this annex, the library registration information includes the
works that have survived to the present day as manuscripts and lists the work in
which the published article or thesis is referenced. I've cited the works I was unable
to currently access by referring to the sources in which these works are mentioned. I
have not included many copies whose authors could not be identified from the catalogs
in this list. Around 50 copies were found that I could not identify from the catalog. I
hope to shed some light regarding this in the extended book-version of the article. In
addition, I have not included the works collected in the form of pure T4 un prayers.

In 19* century Iran, more than 30 Persian works are found in which the word
plague is mentioned in the title or table of contents, as identified from the Iran
Manuscript Libraries Collective Catalog Fanha.*> However, as far as can be sees, 19
century cholera epidemics in Afghanistan, India, Iran, and the Ottoman Empire had
a direct effect in the voluminousness of these writings. These epidemics are known
to have had greater impact in Iran. In this century, the word plague was used in
Persian to indicate cholera.®® As a matter of fact, Mu'‘alaca-i Marad-i Waba™>® was
written by the physician Jakob Eduard Polak (1818-1891) on cholera and Ariza-yi
Ma’murin ba Padishah-i Engilis'®® was written by the physician Fortunato Casolani
(1819-1852); both have some plague-themed studies related to cholera. They can
be argued to have been discussing taun in a way. However, I did not find including
these works on this list to be appropriate. However, I have included on the list the

available Persian works written directly on Taun and their related statistics.

1. Ibn Abi al-Dunya (d. 281/894) Kitab al-Tawd'in. For citations see Ibn Hajar,
Badhl al-ma an fi fadl al-ta ‘an, 113, 238, 279.

2. Ibn al-Wardi, Abu Hafs Zayn al-Din ‘Umar b. al-Muzaffer b. ‘Umar al-Bakri
al-Qurashi al-Ma‘arri (d. 749/1349), Magama fi-l-td‘un al-‘am, edited by Ahmad Faris
al-Shidyaq, in Majmu'at al-java'ib (Istanbul, 1300), 184-188.

3. Hasan b. ‘Ali al-Khatib al-Qustantini (d. 750/1349-50), al-Masniin fi ahkam
al-ta‘an. See Ibn Qunfuz, al-Wafayat, edited by Adil Niiveyhiz (Beirut: Dar al-Afak
al-Jadida, 1971), 355.

157  Dirayetl, Fihristgan nuskhaha-y1 khatti Iran, XIV, 219; X1V, 219; XVI, 635; XXI, 280; XXII, 626; XXIII, 839;
XXIV, 759; XXV, 542; XXIX, 453; XXX, 193-194, 775; XXX, 423; XXX, 859; XXXIII, 73; XXXIV, 200-203.

158 “In Persian cholera was usually called waba (waba’), the term for any epidemic disease, but sometimes
also hayza.” https://iranicaonline.org/articles/cholera-disease.

159 Dirayeti, Fihristgan nuskhaha-yi khatti Iran, XXX, 193; https://iranicaonline.org/articles/polak-jakob-edu-
ard.

160 Dirayeti, Fihristgan nuskhahd-yi khatti Iran, XXII, 626.
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4. Ahmad b. Ibrahim b. Safwan al-Malaki (d. 763/1361-62), Kitab al-ta‘un.

5. Muhammad b. Ja'far b. Miishtamil al-Aslami al-Balyani al-Mari al-Andalusi
(d. 764/1362-63), Islah al-niyya fi-l-mas’alat al-ta‘uniyya, al-Durr al-maknin fi mas alat
al-ta‘un (al-Maktaba al-Azhariyya, Majami‘ al-Maghariba, 2061).

6. Salah al-Din Halil b. Aybek al-Safadi (d. 764/1362-63), Magala fi-I-waba’. Katib
Celebi, Kashf al-zunun, 11, 1574.

7. Aba Ja‘far Ahmad b. ‘Ali b. Muhammad b. Khatima al-Ansari al-Mari al-
Andalusi (d. 770/1369), Tahsil gharad al-qasid fi tafsil al-marad al-wafid, Thalas Rasa’il
Andalusiyya fi-I-ta‘un, edited by Muhammad Hasan, (Carthage: al-Majma‘ al-Tanusi

Ii al-‘ulim al-adabi wa-I-funtn, 2013).

8. Taj al-Din ‘Abd al-Wahhab b. ‘Ali b. ‘Abd al-Kafi-1-Subki (d. 771/1370), Juz’
fi-l-ta‘un. See Kashf al-gunun, 1, 876.

9. Waliyy al-Din Muhammad b. Ahmad b. ‘Uthman al-Dibaci al-Millawi (d.
774/1373), Hall al-huba l'irtifa‘ al-waba (Silleymaniye Library, Reistilkiittab 54, ff.
234a-237a). Also see Bagdath Ismail Pasha, Hadiyya al-‘arifin, 11, 166.

10. Muhammad b. ‘Abd al-Rahman Husayin al-Uthmani (d. after 775/1374),
Shifa’ al-qalb al-mahzun fi bayan ma yata‘allaq bi-I-ta‘un (Sileymaniye Library, Hiisrev
Paga 258, ff. 1b-50b, h. 775).

11. Ibn Abi Hajala, Abu al-‘Abbas Shihab al-Din Ahmad b. Yahya b. Abi Bakr b.
‘Abd al-Wahid al-Tilimsani (d. 776/1375), al-Tibb al-masnun fi-I-ta‘un (Topkap Palace
Library. Revan Kégkii 1195; Dar al-Kutub al-Misriyya, 7/588, 8438).

12. Since we could not make a comparison between the author’s work named
Daf* al-nigma bi-l-sala ‘ald nabi al-rahma fi tafsil ahwal al-ta‘an (Stilleymaniye Library,
Laleli 861) and al-Tibb al-masniin fi-I-tda‘an, we could not determine whether these
were the same works.

13. Lisan al-Din Ibn al-Khatib (d. 776/1374-75), Mugni‘at al-sd’il ‘an al-marad
al-ha'il, thalath rasa’il Andalustyya fi-I-ta‘un, edited by Muhammad Hasan, (Carthage:
al-Macma' al-Tundsi 1i al-‘ulim al-adabi wa-l-funin, 2013).

14. Surramarri, Aba al-Muzaffar Jamal al-Din Yasuf b. Muhammad, (d. 776/1374),
Dhikr al-waba’ wa-I-ta‘un, edited by Shewket b. Rifki b. Shewket (Oman: Dar al-
Asariyya; Damascus: Dar al-Muhabbe, 1425/2005).

15. Abt ‘Abd al-Allah Muhammad b. ‘Ali al-Lakhmi al-Shakiri (d. after 776/1374),
Tahgqiq al-naba’ ‘an amr al-waba’; Shakari, Taqyid al-nastha, Thaldth rasa’il Andalusiyya
fi-l-ta‘an, edited by Muhammad Hasan, (Carthage: al-Mecma' al-Tunasi li al-‘ulam
al-adabi wa-l-funan, 2013).
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16. Aba ‘Abd al-Allah Muhammad b. Muhammad al-Manbiji (d. 785/1383), Kitab
al-ta‘un wa ahkamuh, edited by Ahmad b. Muhammad b. Ghanim Al-i Sani (Doha:
Rawaya li al-Dirasat wa-1-Buhas; Beirut: Daru Ibn Hazm, 1438/2017).

17. Abu ‘Abd al-Allah Bedr al-Din Muhammad b. Bahadir b. ‘Abd al-Allah al-Turki
al-Misri al-Minhaji al-Zarkashi al-Shafii (d. 794/1392), Juz’ fi-I-tdun. See Katib Celebi,
Kashf al-gunin, 1, 876.

18.Ibn Haydur Abu al-Hasan ‘Ali b. ‘Abd al-Allah al-Fasi al-Tadili (d. 816/1413),
al-Magala al-hikmiyya fi-I-amrad al-waba'tyya. (Khidanat al-Ustaz al-Manini, 3/455,
ff. 36-49).

19. ‘Umar b. ‘Ali al-Hacc al-Saidi al-Malaki (d. after 844), Magdma fi amr al-waba.
Shihab al-Din al-Maqgqari al-Tilimsani al-Fasi (d. 1041/1632) Azhar al-riyad fi akhbar
Iyad (edited by Mustafa al-Sakka et al. Rabat: Thya al-Turath al-Islami, 1978/1398)
I,125-132.

20. Ibn Hajar al-‘Asqalani (d. 852/1449), Badhl al-ma‘in fi fadl al-ta‘un, edited
by Ahmad Isam ‘Abd al-Qadir al-Katib (Riyadh: Dar al- Asima, 1991).

21. Zayn al-Din ‘Abd al-Rahman al-Salihi al-Dimashqi (d. 856/1452-53), Tasliyat
al-wajim fi-lI-ta‘un al-hajim.

22. ‘Abd al-Rahman b. Muhammad b. ‘Ali b. Ahmad al-Antaqi al-Bistami (d.
858/1454), Wasf al-dawa’ fi kashf afat al-waba’, edited by ‘Abd al-Hamid Salih Hamdan
(Paris: Dar al-Elifba, 1988).

23. ‘Abd al-Rahman al-Bistami, al-Adwiya al-muntakhaba fi-l-adwiya al-mujarrab
(Siileymaniye Library, Reisulkiittab 1205, ff. 49-77).

24. Aba ‘Amr Muhammad Ibn Manzur al-Qaysi (d. 864/1460), Wasiyyat al-nasih
al-awadd fi-I-tahaffug min al-marad al-wéfid (Khidanat al-Ustadh al-Mantni, 45, 1-23).

25. Abt al-Baga’ ‘Alam al-Din Salih b. ‘Umar b. Raslan al-Kinani al-Bulqini (d.
868/1464), Izhar al-naba’ fi sudl ref* al-wabad’ (Suleymaniye Library, Esad Efendi
1415/5).

26. Abu Zakariyya Sharaf al-Din Yahya b. Muhammad b. Muhammad b.
Muhammad al-Haddadi al-Miinavi al-Qahiri (d. 871/1467), Mukhtasar Badhl al-
ma‘in. See Katib Celebi, Kashf al-guniin, 1, 237.

27. ‘Abd al-Qahir b. Muhammad b. ‘Ali al-Sharif al-Tundsi (d. ?), Kitab al-Tibb fi
tadbir al-musafirin wa marad al-ta‘an (Sileymaniye Library, Ayasofya 4814, 55-101,
h. 899, Istanbul).
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28. Molla Lutfi (d. 900/1495), Tad if al-madhbah, La duplication de l'autel: Platon et le
probleme de Delos, edited by M.[ehmet] Serefettin Yaltkaya; translated by Abdiilhak Adnan
Adivar and Henry Corbin (Istanbul: Institut Francais d’Archeologie de Stamboul, 1940).

29. Muhammad b. Ahmad Sharaf al-Din al-Shafiq al-Shabustari (d. ?), ‘Umdat
al-udaba’ fi daf ‘ al-ta‘un wa-I-wabd’ (Stileymaniye Library, Ayasofya 387, ff. 26b-59a,
h. 904 Shaban; Bibliotheque Nationale, Arabe 3019).

30. Ibn Abi Sharif, Abt al-Ma‘ali Kamal al-Din Muhammad b. Muhammad b. Abi
Bakr al-Maqdisi (d. 906/1500), Risdla fi-I-ta‘an (Maktaba al-Baladiyya al-Iskandariyya,
Medicine 12).

31.Ibn al-Mubarrad, Abii al-Mahasin Jamal al-Din Yasuf b. Hasan b. Ahmad al-
Magqdisi (d. 909/1503), Funun al-munin fi wabd’ wa-I-ta‘un, edited by ‘Abd al-Mecid
Jum'a ([Algeria]: Markazu Dirasat al-Ibane, Dar al-Salafi al-Salih, 2020).

32. al-Suyuti (d. 911/1505), Ma rawahu al-wa‘un fi akhbar al-ta‘an, edited by
Muhammad ‘Ali al-Bar (Damascus: Dar al-Qalem, 1418/1997).

33. Mustafa Awhad al-Din Yarhisari (d. 911/1505), Risalat al-waba’ wa javaz.
al-firar ‘anh. See Katib Celebi, Kashf al-gunun, 1, 897.

34.Ilyasb. Ibrahim (d. after 918/1512) Mijannat al-taun wa-l-waba’ (Silleymaniye
Library, Esad Efendi 2483, ff. 28a-42b).

35. Zakariyya al-Ansari (d. 926/1519) Tuhfat al-raghibin li bayan amr al-tava'in,
(Siilleymaniye Library, Asir Efendi 439, ff. 161-176; Siileymaniye Library, Esad Efendi
3567, ff. 63-73).

36. Idris Bidlisi (d. 926/1520) al-Iba’ ‘an mawagqi‘al-wabd@’ (Stleymaniye Library,
Sehit Ali Paga 2033, 61b-103a, h. 933; Siilleymaniye Library, Agsir Efendi 275,
101b-160b, h. 1184; Topkap: Palace Library, III. Ahmed 1471).

37. Ibn Kemal (d. 940/1534), Risdla fi-I-ta‘un wa-l-waba’ (Silleymaniye Library,
Resid Efendi 1005, ff. 1b-3a).

38. Ibn Talan, Abu al-Fadl (Aba ‘Abdallah) Shams al-Din Muhammad b. ‘Ali b.
Ahmad b. Talan al-Dimashgki (d. 953/1546), Tuhfat al-nujaba’ bi ahkam al-ta‘un
wa-l-waba’. See Katib Celebi Kashf al-gunun, I, 376.

39. Jamal al-Din Muhammad b. Abi al-Hasan Muhammad b. Muhammad al-Bakri al-
Siddiqi al-Shafii al-Ash‘ari (d. 952/1546), Su'al fi-I-taun wa javabuh (Sileymaniye Library,
Laleli 1872; al-Maktabat al-Zahiriyye, 83); al-Ta‘un wa-l-waba’. See Fanha, XX1I, 15.

40. Shams al-Din Muhammad b. Muhammad al-Trablusi al-Ru‘ayni (d. 954/1547),
al-Bashara al-haniyya bi anna al-ta‘an la yadkhul Makka wa-I-Madina. See Bagdath
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Ismail Pasha, Hadiyyat al-‘arifin, 1, 242; al-Qawl al-mubin fi anna al-ta‘an la yadhkul
al-balad al-amin, Bagdath Ismail Pasha, Hadiyya al-‘arifin, 1, 242.

41. Shams al-Din Muhammad b. Muhammad al-Trablusi al-Ru‘ayni, ‘Umdat
al-rawin fi ahkam al-tawa'‘in (National Library of Medicine, MS. A. 80, ff. 1a-40b).

42. Taskoprizade Ahmed Efendi (d. 968/1561), Risdlat al-shifa li adwa’ al-waba’
(Egypt: Matba‘at al-Vahbiyya, 1292).

43. Zayn al-Din b. Ibrahim b. Muhammad al-Misri Ibn Nujaym (d. 970/1563),
Risdla fi-I-ta‘an, (Suleymaniye Library, Bagdath Vehbi 2111, ff. 47a-50b; Siileymaniye
Library, Esad Efendi 848, ff. 68a-70a; Stileymaniye Library, Fatih 1656, {ff. 11b-15a).

44. Abu ‘Abbas Shihab al-Din Ahmad b. Muhammad b. Muhammad al-Haythami
al-Sa'di (d. 974/1567), Magqdla fi bayan al-firar min al-taun wa-lI-waba’ (Silleymaniye
Library, Esad Efendi 2483, ff. 54-55).

45. Nida'1 Mehmed Celebi Ankaravi (d. after 975/1567), Rabi‘u al-salama. Nuray
Demir Oztirk, 16. Yiizyilda Veba Uzerine Yazilmis Bir Tip Eseri: Nidai'nin Rebi‘u’s-
Seldme’si (Ankara: Grafiker Yayinlari, 2021).

46. Abu al-Mawahib Najm al-Din Muhammad b. Ahmad b. ‘Ali b. Abi Bakr al-Ghayti
(d. 981/1573-74), Su'al al-Ghayti wa javabuhu fi-I-tdun (al-Maktabat al-Ezheriyye,
Mecami' al-Etrak, 1728).

47. ‘Abd al-Ghani b. Emirshah b. Mahmud al-Geredevi (d. 995/1586), Risala fi
hakk al-ta‘an (Manisa Il Halk Library, 1504, ff. 9b-29a; ‘Asir Efendi, 275, ff. 74b-100a).
This work is a shortened translation of Tagkoprizade’s treatise.

48. Muhammad b. Muhammad al-‘Uqayli al-Shafii al-Khalwati (d. 1001/1592-
93), Bayan ma yaktafi bih al-sa‘un fi fahmi amr al-ta‘un (Maktabat Dar al-‘ulam, 58).

49. Zayn al-Din Muhammad ‘Abd al-Ra’af b. T3j al-‘Arifin b. Nar al-Din ‘Ali
al-Munavi al-Haddadi (d. 1031/1622), Manhat al-talibin li ma'‘rifati asrar al-tava‘in.
See Bagdath Ismail Pasha, Hadiyya al-‘arifin, 1, 511; Bagdath Ismail Pasha, Idah al-
meknun, 11, 578.

50. Zayn al-Din Mar‘i b. Yasuf b. Abi Bakr b. Ahmad b. Abi Bakr al-Karmi (d.
1033/1624), Tahgiq al-gunun bi -akhbar al-tda‘un, edited by Jamal ‘Abd al-Rahim
al-Faris, Majmu‘ rasd’il al-‘allame Mar’i al-Karmi al-Hanbali, edited by Muhammad

Barakat et al. (Istanbul: Dar al-Lubab, 2018/1439), IV.

51. The work of the author, which is called Ma yaf ‘aluh al-atibba’ wa-I-da‘an li-daf i
sharr al-ta‘un in the sources (Osmanl Tibbi Bilimler Literatiiri, I, 226) , is probably
the same as the first one.
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52. Fath Allah b. Mahmud al-Baylani al-Halabi (d. 1042/1632), Khulasat ma yahsul
‘alayh al-sa‘an fi adwiyat daf i al-waba’t wa-I-ta‘un (Sileymaniye Library, Laleli 1646, ff.
103-131, h. 1028); Risala fi ahval al-ta‘an, (Maktabatu Cami‘at al-Kuveyt, 700, 997).

53. Nih b. Mustafa (d. 1070/1660), Raf* al-zunun ‘an haqigat al-ta‘an (Istanbul
University Nadir Eserler Library, Turkish Manuscripts, 2267, 216b-263b).

54. Salih b. Nasrallah Ibn Salliim (d. 1080/1669), Tarjamat al-Risala fi-l-hummayat al-
radia wa-l-wabd’iyya (Bayezit Yazma Eser Library, Veliyyuddin Efendi 2520, ff. 301a-308b).

55. Kizilhisarli Hibri ‘Ali Efendi (d. after 1090/1679), al-Fawa'id al-Hibriyye fi-I-tda‘un
wa-l-wabd’ (Stleymaniye Library, Serez 2757; Topkap: Palaca Library, Revan 1692).

56. Muhammad b. ‘Atiq al-Himsi (d. 1088/1677), Khulasat ma rawéhi al-wa‘in
fi-l-akhbar al-warida fi-I-ta‘an (Burdur 11 Halk Library, 1090/2). See Osmanl Tibbi
Bilimler Literatiirii, I, 283-284.

57. Ibrahim b. Abi Bekr isma‘il al-Dhanabi al-‘Awfi (d. 1094/1683), Hadd'ig al-
‘uyun al-basira fi akhbar ahwal al-ta‘un wa-I-akhira (Dar al-Kutub, 37648).

58. Shihab al-Din Ahmad b. Muhammad al-Makki al-Hamavi al-Hanafi (d.
1098/1687), al-Durr al-maknun fi-I-kalam ‘ala al-td‘un (Silleymaniye Library, Bagdath
Vehbi 2105, h. 1097, copied h. 1172, ff. 1-7; Stleymaniye Library, Reistlkiittab
1148, ff. 167-172).

59. Hayatizade Mustafa Feydi (d. 1103/1692), Risala-i Humma al-Radi‘a (Hac1
Selim Aga Library, Hac Selim Aga 868, ff. 112b-150b).

60. Sayyid Ni‘mat Allah b. ‘Abd Allah b. Muhammad al-Musavi al-Husayni
al-Jaza’iri al-Tusteri (d. 1112/1701), Musakkin al-shujun fi-I-firar min al-ta‘an. For
manuscripts in Iran See Fanha, XXIX, 452-53.

61. Sadr al-Din Shirwanizade Mehmed Sadik Efendi (d. 1121/1709), Risala
muta‘alliqa bi mabda’ al-td‘un (Dar al-Kutub wa-1-Watha’iq al-Misriyya, Majami‘, 183).

62. Muhammad b. Ahmad al-Hajj al-Jaza’iri (d. 1128/1715), Risalat al-mann wa-
I-salwa fi hadith la adwa / Mas'ala fi hukm al-adwa’ (al-Khizanat al-Malikiyye, Rabat,
12369, ff. 79-95). See Stearns, Infectious Ideas, s. 142, 230.

63. ‘Abd al-Ghanib. Isma‘il b. ‘Abd al-Ghani b. Isma‘il al-Nablusi (d. 1143/1731),
Qasida fi-I-ta‘un (al-Maktabatu al-Zahiriyye, 11306); Risdla fi-I-ta‘un (Staatbibliothek,
Landberg, 880).

64. Ahmad b. al-Mubarak al-Sijilmasi al-Lamti (d. 1156/1743), Jawab ‘@mma halla
bi biladihim td‘un (al-Khizanat al-“Amma bi al-Rabat, D 1348). See Fihrist al-makhtit
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al-Arabiyya al-mahfag fi-I-Khizana al-Amma bi-I-Rabat, Y. S. Allush, ‘Abd Allah al-
Rajraji (Rabat: Khizanat al-‘Amma li-I-Kutub wa-1-Watha’iq, 2001/1421), II, 355.

65. Muhammad Salih Bidlisi (d. 18" century), Hisn al-waba’ (Silleymaniye Library,
Esad Efendi 2484).

66. Qutb al-Din Mustafa b. Kemal al-Din al-Bakri al-Halebi (d. 1162/1749), Sirr
al-sa‘un fidaf‘ al-ta‘an (Sileymaniye Library, Atif Efendi 2798, ff. 53-63)

67. Abt ‘Abd Allah Muhammad al-Shabbi al-Hamidi al-Susi (d. 1163/1749),
Rahat al-insdn fi tibb al-abddn, See Stearns, Infectious Ideas, 143, 230.

68. Muhammad b. al-Hasan al-Banani al-Fasi al-Maliki (d. 1194/1780), Risala
fi-l-ta'n wa-I-tava'‘in / Taqyid fi-I-hadith ‘an waba’i al-ta‘an (Maktabat ‘Abdallah Kanun
(Tanca), 10330). Risala fi ahkam al-ta‘in (al-Khizanat al-Amma bi al-Rabat, D 1854).

69. Tabib Muhammad Baqir Muhammad Husayin (d. 12%/18™ century), Tabkha
(Hummeyat). See Fanha, V1, 886.

70. Mustaqgimzade Stileyman Sa‘d al-Din (d. 1202/1788), Jihaz al-ma‘jun fi-I-khalas
min al-tdun (Stileymaniye Library, Esad Efendi 1329, ff. 42b-49a; Dar al-Kutub wa-
1-Watha’iq al-Misriyya, Majami‘ 105/10, 837).

71. Uthman b. Musa Eskigehri (d. after 1210/1795), al-Ma ‘un fi mas’alat al-ta‘an
(Bagdatl1 Vehbi Efendi, 1370; izmir Milli, 1887).

72. Muhammad Mahdi Bahr al-‘ulam (d. 1212/1797-98), al-Risala al- ta‘uniyya.
See Fanha, XV1, 531.

73. Uthman b. Ahmad al-Fartaki al-Nigdevi (d. 1215/1800-1801), Risdla fi ‘ilaj
al-ta‘an (Cami‘at al-imam Muhammad b. Sa‘ad, 7363).

74. Gevrekzade Hasan Efendi (d. 1216/1801), Tarjama-i Mijannat al-ta‘un. Ertugrul
Tan, “XVIIL Yiizyilda Osmanlilarda Veba: Ornek Bir Calisma Olarak Gevrekzade
Hafiz Hasan Efendi’nin “Micennetii’t-Ta‘Gn ve’l-veba™ Isimli Caligmas1”, PhD Thesis,

Karadeniz Technical University, 2016.

75. Ibn ‘Aciba, Abu al-‘Abbas al-Shazali (d. 1224/1809), Suluk al-durar fi dhikr
al-kada wa-l-gadar (al-Khizanat al-Amma bi al-Rabat, D 1854, 1-22), See Stearns,
Infectious Ideas, 143, 230.

76. Muhammad b. Ahmad al-Rahiini (d. 1230/1814), Javab fi ahkam al-ta‘an /
Ajwiba ‘ala masa'ili hawla waba'’i al-ta‘in (al-Khizanat al-Amma bi al-Rabat, D 2251,
ff. 1-48), See Stearns, Infectious Ideas, 143, 230.
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77. Muhammad b. Abi al-Qasim al-Filali (d. after 1252/1836), Risdla fi man halla
bi ‘ardihim al-ta‘an hal yajizu lahum al-khurij am la (al-Khizanat al-‘Amma bi al-Rabat,
D 2251, ff. 49-79). See Stearns, Infectious Ideas, 143, 230.

78. Muhammad b. Muhammad b. Husayin al-Tanusi (d. 1246), Husn al-naba’ fi
jawaz al-tahaffug min al-waba’, Bagdath Ismail Pasha, Idah al-maknin, 1, 405.

79. Hamdan b. ‘Uthman Khoja al-Jaza'iri (d. 1257-58/1842), Ithaf al-munsifin
wa-l-udabd’ bi mabaéhith al-ihtiraz ‘an al-wabd’ (Istanbul: Dar al-Tiba‘at al-Amira,
1254), p. 1-56.

80. Hamdan b. ‘Uthman Khoja al-Jaza'iri, Thana’ al-ithaf (Istanbul: Dar al-Tiba‘at
al-Amira, 1254), p. 58-139.

81. Antoine-Barthelemy Clot Bey (1793-1868), Risala fi ‘ilaj al-ta‘an, Tanbih fi
ma yakhussu al-ta‘un, See Fihrist al-Maktabat al-Hudaywiya, VI, 10, 17.

82. Ahmad Tawhid Efendi (1802-1869), Badhl al-ma‘un fi jawaz ‘an-khuriij ‘an
al-ta‘an (Istanbul University, Cerrahpaga Tip Tarihi Library, 225).

83. Fath Allah b. Muhammad Rida Mar‘ashi Shushtari (d. 1292-93/1876), Manafi*
al-ahibba’ fi-I-ta‘in wa-l-waba’. See Fanha, XXXI, 610.

84. Muhammad b. al-Madani b. ‘Ali Juntn (d. 1302/1884), Kalam al-a’imma
‘ala hadith I ‘adwa’ (al-Khizanat al’Amma bi al-Rabat, D 640 (791), ff. 46-110). See
Stearns, Infectious Ideas, 143, 230.

85. Ahmad al-Shami ‘Umari (d. after 1894), Tawfigat al-Hamidiyya fi daf ‘ al-amrad
al-wabd’iyya. Nitkhet Varlik, “The Study of a Plague Treatise Tevfikati’l-Hamidjyye
FiDef ‘@1-Emrazi’l-Veba’iyye”, MA Thesis, Bogazi¢i University, 2000.

86. al-‘Arabi al-Mashrafi-1-Garisi (d. 1313/1895), Aqwal al-mata‘in fi-I-ta‘an wa-
I-tawa‘in (al-Khidanat al-Malikiyye, Rabat, 2054, {f. 1-131). See Stearns, Infectious
Ideas, 143, 230.

87. Musa b. ‘Ali Ruda Sawaji (d. 19* century), Dustar al-atibba’ fi daf i al-ta‘un
wa-l-waba’. See Fanha, X1V, 565-66.

88. ‘Ali b. Muhammad Ja‘far Astarabadi (1827-1898), Safina-i Nith. See Fanha,
XVIII, 293.

89. Muhammad Rida Tabatabai (d. 19 century), Ta‘un. See Fanha, XXII, 15.

90. Abu al-ula Muhammad ‘Abd al-Rahman b. ‘Abd al-Rahim al-Mubarakptri
(1865-1935), Khayr al-ma‘un fi man® al-firar min al-taan, See “Mibarekpuri”, DIA,
XXXI, 428-29.
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91. Muhammad b. Abi al-Qasim al-Sijilmasi (d. ?), Tagyid fi-I-ta‘an (al-Khizana
al-Hasaniyya (al-Qasr al-Maliki), 3626, 3627).

92. Ahmad b. Mustafa b. Ahmad al-Sawi (d. ?) Risala al-Sawi fi-I-ta‘un (al-Maktaba
al-Misriyya, 5475).

Appendix Ill: Statistics on Ta‘ln/Plague Treatises with Identified
Authors

Arabic
76
84% Turkish
10
11%

Persian
4
5%

Figure 1. Range of treatises with identified authors according to languages in
which they were written.
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Figure 2. The range of treatises with identified authors according to century.
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Figure 3. Range of the treatises whose authors were identified according to the
region they were written.

Appendix IV: Ottoman Scholars Who Died Due To Ta‘%in/Plague (This list
contains only two of Shaqa 'iq’s supplementary scholars).'*

1 | al-Mawla ‘Abd al-Baqi (Fenarizade Baqgi Celebi) HH, 1,321

2 | al-Mawla ‘Abd al-Baqi (‘Arabzade ‘Abd al-Baqi Celebi) HH, I, 328

3 | al-Mawla Mustafa (Makhdami Qadizade) {Hilmi} HH, 1,522

4 | al-Mawla Mehmed b. Husam (Kayin Celebi) HH, 1,579

5 al-Mawla Ibrahim (Mu‘allimi Sultan Murad Ibrahim HH, 1, 631
Efendi)

6 | al-Mawla Mehmed b. ‘Ali (Birgili Mehmed Efendi) HH, 1,632

161 Abbreviation: HH (‘Ata’1, Hada iq al-haqa iq); ZS (Ushakizade, Zeyl al-Shaqa ‘iq)
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al-Mawla Mehmed b. Mustafa al-Shahir bi-Niksarizade

! (Niksarizade Mehmed Efend) HIL 1L 637
8 al-Mawla ‘Abd al-Karim b. Mehmed Celebi HH, 1, 639
(Ebiilsu‘udzade oglu ‘Abd al-Kerim Celebi)
9 | Sultan Selim Han Thani {Selimi} HH, 1,721
10 | al-Mawla ‘Abd al-Rahman (Alemsgah Celebi) HH, 1,796
11 | al-Mawla Qasim (Qasim Celebi Ibn Haci Efendi) HH, 11, 1090
12 | al-Mawla Mehmed (Kinalizade Fehmi Celebi) {Fehmi} HH, II, 1093
13 | al-Mawla Mes‘ad (Hacezade Mes‘ad Celebi) HH, 11,1102
14 | al-Mawla Hamid (Makhdam-i Tagképrizade) HH, 11,1105
15 | al-Mawla Mehmed (Qudsi Efendi) HH, I, 1611
16 | al-Mawla ‘Abd al-Hadi (Remzizade ‘Abd al-Hadi Celebi) HH, 1I,1318-19
17 i}l-ll;/ilawév;:nl\(/ll;hmed (Shaykh Mehmed Celebi Ibn Sun’ HH, 1L, 1358
18 | al-Mawla Mehmed (Atufi Efendi) {Atafi} HH, 11, 1369
19 | al-Mawla Sheykh Mehmed (Makhdam-1 Kemal Efendi) HH, II, 1380
20 | al-Mawla Mehmed (Hasan Kethiidazade Efendi) HH, 1I, 1404
21 | al-Mawla Ahmad (Emir Ahmad Celebi) {Nesibi} HH, 11, 1436
22 le—ll;/ila‘]/av:nl?;)rvig Mehmed (Makhdam-i Kihter-i Sun’ HH, 11, 1443
23 | al-Mawla Mehmed Zeman (Mehmed Zeman Efendi) HH, 1I, 1449
24 al-Mawla al-Fadil Mehmed Efendi Ibn al-Mawla Sa‘d al- HH, 1, 1475
Din (Hacezade Mehmed Efendi)
25 | Mehmed Celebi HH, 11, 1484
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26 | al-Mawla Ahmad (Hibri Celebi) {Hibri} HH, 11, 1488

27 | al-Mawla Mahmud (Niksarizade Efendi) {Niksari} HH, 11, 1493

28 | al-Mawla Sa‘id (Kara Sa‘id) HH, 11, 1509

29 | al-Mawla ‘Ali (Edibi Celebi) {Edibi} HH, II, 1585

30 | al-Shaykh Abu al-Ghayth (Abu al-Ghayth al-Kashash) HH, 11, 1631

31 | Haci Yasufzade Zamiri Efendi [Ahmad] {Zamiri} ZS, 345

32 | Siyami Efendi [iplikci Styami] ZS, 383

33 | Hiissamzade Es‘ad Efendi ZS, 476

34 Qudsizade Mehmed Efendi {Seyhi} 75, 676
Makhdiamlar: [Mehmed]

35 Nagib al-Eshraf Zeyrekzade al-Seyyid ‘Abd al-Rahman 75 695
Efendi makhdtamlari Asim Celebi {Asimi} ’

36 | Shami ‘Abd al-Baqi Efendi ZS, 761

37 | Es‘adzade makhdum-i Mihteri Mes‘ad Celebi ZS, 786
Zeyrekzade Efendi Hafizi Mustafa Efendi

38 ZS, 803
Makhdiamlar: [Mehmed Sa‘di] {Sa‘di} ’

39 Abt Sa‘idzade Feyd Allah Efendi makhdumu [Mehmed] 75,921

{Reshid}
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