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Qutb al-Din al-Razi as a ShafiT Scholar
uhammad b. Muhammad Qutb al-Din al-Razi al-Tahtani (d. 766/1365)

was listed as a jurist in contemporary Shafi tabagat (biographical

dictionaries) books during his lifetime and in other compilations of
history and rijal books written afterwards. Even though we do not have sufficient
and satisfactory information about his education and training in Islamic law and
the extent of his engagement with it, al-Razi was regarded as a Shafi‘ scholar by
that school’s bio-bibliographers, almost all of whom entered his name in almost
all of the school’s prominent tabagdt books. The first author to do so was the
contemporaneous Shafi jurist Taj al-Din al-Subki (d. 771/1370), who authored
the most voluminous Shafii biographical dictionary by that time. Later tabagat
writers, who mostly reiterated his information, continued to list al-Razi in their
books. Al-Subki, a jurist who adhered to the Ash‘ari school in theological matters,
considered al-Razi a Shafii scholar in a broad sense and gave a place in his book
among Shafii circles. In his Tabagat al-Shafi‘iyyat al-Kubrd, al-Subki provides the

following information:

Muhammad b. Muhammad al-Razi
Sheikh, scholar, the pole of religion, known by nisba of al-Tahtani.

He is an authority (imadm) who has come to fore in the rational sciences. His name is
well-known, and his fame has been heard. When he came to Damascus in 763, we had a
chance to deliberate with him on some scholarly matters. We witnessed that he was an
authority (imam) in logic and philosophy; learned (‘arif) in Qur’anic exegesis, semantics,

and rhetoric; and interested (musharik) in grammar. He was as sharp as a tack.

He wrote famous glosses on the glosses of al-Kashshaf, as well as a commentary on the
book of logic al-Shamsiyya.

He passed away in Zahiriyya district of Damascus on 16 Dhu al-Qa‘da 766, when he was
about 74 years old.!

Al-Subki does not mention who taught al-Razi law, which books he studied,
and to whom he taught law. Although he does mention al-Razi’s books on Qur’anic
exegesis and logic, he does not mention the latter’s commentary on al-Hawt al-Saghir

among his books probably because he was unaware of it.> Even though al-Isnawi (d.

1 Al-Subki, Tabagat al-Shafi‘iyyat al-Kubrd, ed. Mahmud al-Tanahi and ‘Abd al-Fattah al-Hulw (Cairo: Hajr
li al-tiba‘a wa al-nashr, 1413/1993), 9:274-75.
2 The reason for not speaking about this book, even though he clearly states that he met al-Razi in

168



Nail Okuyucu, Qutb al-Din al-Razi as a Shafi'i Scholar and the Edition, Translation and
Analysis of His Commentary on the Introduction of al-Hawf al-Saghir

772/1370), another contemporary of al-Razi, does not refer to al-Subki, he makes
significant additions and variations in his article on al-Razi, which he constructed
in sentences that are similar to al-Subki’s account. Al-Razi’s name is recorded as
Mahmud b. Nizam al-Din. The story of how he received the nisha al-Tahtani is also

narrated, and the above-mentioned commentary was cited among his books.

When mentioning its title, al-Isnawi relates two important details: he mentions
(1) al-Haw1 with the adjective al-saghir (the little),® and, more importantly, (2) that it
was a four-volume book.* Ibn Qadi Shuhba (d. 851/1448), who lived about a century
later, speaks about al-Razinot only as “one of the imams of the rational sciences,” but
also as a scholar with a keen interest in religious studies and as one who continued to
attend the gatherings of Adud al-Din al-Iji. After mentioning the information given
by al-Subki, Ibn Qadi Shuhba relates Ibn Kathir’s favorable testimony about al-Razi.
Reemphasizing the information that Sharh al-Hawi al-Saghir was a four-volume
book, Ibn Qadi Shuhba mentions that it was an incomplete commentary, based on
the information provided by Ibn Rafi (d. 774/1372).° The statements used by Ibn
Rafi’, who is the source of the information that the commentary of al-Hawi al-Saghir
was incomplete, imply that he had personally met Qutb al-Din al-Razi1.® In addition
to al-Subki’s, al-Isnawf’s, and Ibn Qadi Shuhba’s bio-bibliographic books, which
provide information about Shafi1 jurists, one notes that Sunni scholars introduced
al-Razi as a Shafi scholar in general history books and biographical dictionaries.”

Damascus, might either be that it had not yet been written or that al-Razi did not tell him anything
about it. If he had been aware of it, he undoubtedly would have mentioned it, as he did for all of the
scholars presented in his book.

3 This record shows that al-Qazwini’s al-Hawi started to be known by this adjective a while after his
death. Shafi'T writers called it al-Saghir (the Little) to distinguish it from Mawardi’s al-Hawi, which they
called al-Kabir (the Big). In fact, al-Subki cites it as al-Hawi al-Saghir under the heading “al-Qazwini.”
See Tabagat al-Shafiiyyat al-Kubrd, 8, 277.

4 See al-Isnawi, Tabagat al-Shafiiyya, ed. Kamal Yusuf al-Hut (Beirut: Dar al-Kutub al-‘ilmiyya,
1422/2001), 1:155.

5 See Ibn Qadi Shuhba, Tabagat al-Fugahd’ al-Shafi‘iyya, ed. al-Hafiz ‘Abd al-‘Alim Khan (Beirut: ‘Alam
al-kutub, 1407/1987), 3:136.

6 Ibn Rafi‘ describes Qutb al-Din al-Razi as a scholar “nice to be met and to have a conversation with”
(kana hasan al-multaqa layyin al-kalima). See Ibn Rafi', al-Wafayat, ed. Salih Mahdi ‘Abbas and Bashshar
‘Awwad Ma‘raf (Beirut: Mu’assasat al-Risala, 1402 AH), 2:300.

7 The Shafif jurist and historian Abu Zur‘a (d. 826/1423), who lived shortly after al-Razi died, says
that al-Razi was known as “a bright scholar in methodology, Arabic language, and logic” and clearly
describes him as a Shafi1 scholar. See Abu Zur‘a, al-Zayl ‘ala al-Thar fi khabari man ‘abar, ed. Salih Mahdi
‘Abbas (Beirut: Mu’assasat al-Risala, 1989), 184-85. See also Ibn Taghribardi, al-Nujum al-zéhira fi
muluk Misr wa-l-Qahira (Egypt: Wizarat al-Thagafa wal-Irshad al-Qawmi wa Dar al-Kutub), 9:87; Ibn
al-‘Imad, Shadharat al-dhahab, ed. Mahmud al-Arnait (Damascus-Beirut: Dar Ibn Kathir, 1406/1986),
8:355.
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Even though the information presented so far leaves no doubt that the
authors of Shafi7 biographical dictionaries accepted al-Razi as a Shafi‘i scholar, the
data they provide regarding his past and works as a jurist, as well as his judicial
orientation and what contributions he made to jurisprudence, remain far from
satisfactory. Above all, we have no clear information about from whom and where
al-Razi received his education related to Shafi‘i law, for the sources that name his
teachers do not mention how and where he studied law under them. Moreover, one
should note that the individuals named were primarily masters in methodology
as opposed to substantial law. For example, among his teachers are Ash‘ari-Shafil
scholars such as Abu al-Thana Shams al-Din al-Isfahani (d. 749/1349)% and Adud
al-Din al-Iji (d. 756/1355),° as well as philosopher-thinkers such as Qutb al-Din al-
Shirazi. The common characteristic of these three names, in terms of Islamic legal
sciences, is that all of them belong to the tradition of mutakallimun methodology.
Among the names of those who wrote commentaries and glosses contributing to
this particular tradition, particularly al-Isfahani and al-ji, are the names who came

to prominence via their Ash‘ari-Shafi identities.*

None of these three scholars produced any work on Shafii substantial law, for
they dealt with legal thought at the theoretical level through legal methodology.
This situation is also in line with al-Razi’s scholarly orientation and tendencies.
Even though it is not clear what kind of contributions he made to Shafi7 legal
understanding and in what kind of legal works he was interested, one should not
ignore the fact that he stayed in the Zahiriyya madrasa complex while he was living

in Damascus.' Located near the Umayyad Mosque, this complex consisted of two

8 We owe this information, which is not mentioned in Shafii biographical dictionaries, to Ibn
Taghribardi (al-Nujam al-zahira, 11:87-88). If the year 763 AH is accepted as the date of al-Razi’s arrival
in Damascus, and given the fact that he stayed there for a while before moving to Cairo, the statement
that he received lessons there from al-Isfahani (d. 749 AH) should be taken with caution. In order to
establish that such a teacher-disciple relationship really existed, we need additional information to
show that al-Razi had met him somewhere in the East before settling in Damascus.

9 Ibn Qadi Shuhba states that al-Razi had taken lessons (jalasa) from al-Iji before coming to Damascus.
See Tabagat al-Fugaha’, 3:136.

10 One can to argue that al-Isfahani followed the Shafii-Ash‘ari line based on his following books:
Matali* al-anzar fi sharh Tawali‘ al-anwar (his commentary on al-Baydawi’s Tawali‘), Sharh Minhaj al-
Baydawi (his commentary on al-Baydawi’s Minhaj), and Bayan al-Mukhtasar (his book on Ibn Hajib’s
al-Mukhtasar). See Zirikli, al-Alam (Beirut: Dar al-‘Ilm li-l-malayin, 2002), 2:176. Sharh Mukhtasar al-
Muntaha li-ibn al-Hajib (Képriilii Library, 499), a work attributed to Qutb al-Din al-Shirazi, gives some
ideas about his work on the methodology of jurisprudence.

11  Ibn al-‘Imad, Shadharat al-dhahab, 8:355.
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madrasas — one each for Shafi7 and Hanafi schools, a dar al-hadith, and a tomb.*?
Based on the conditions of endowment deed, we can assume that Qutb al-Din al-

Razi was accepted as a Shafii jurist due to his residence there.”

The testimonies of certain contemporaneous writers of that time imply that
not only did al-Razi excel in in philosophical studies, but also in legal sciences. For
example, Ibn Habib (d. 779/1377), a historian who lived in Syria, characterizes him
as “bright in Islamic substantial law and the methodology of Islamic jurisprudence;
a scholar who knows what he says in Qur’anic exegesis, Arabic, and logic (‘arif bi-
ma yatakallamu).”** However, other records state that al-Razi’s mastery of Islamic
legal studies did not reach the level of his mastery of the philosophical sciences.
An argument that occurred between him and Taqi al-Din al-Subki (d. 756/1355),
a prominent representative of Shafii-Ash‘ari circles, constitutes an important
testimony in this regard. As narrated by Ibn Hajar, al-Razi asked al-Subki about the
Prophet Muhammad’s (pbuh) saying: “No child is born except in al-fitra (Islam).”
Al-Subki responded to al-Razi’s question with an explanation, but al-Razi did not
find it accurate and thus presented a counter response that was “excelled quite in
quest and scrutiny.” Al-Subki criticized his counter-response severely and said that
al-Razi “was someone who adhered to the apparent principles of logic and did not
understand the highly objectives of the Shari‘a.”"®

12 The construction of the Zahiriyya complex was started by Mamluk Sultan al-Malik al-Zahir Baybars (d.
676/1277), continued and expanded after his death by his son al-Malik al-Sa‘id Baraka (d. 678/1279),
and completed during the reign of the following sultan, al-Malik al-Mansur Sayf al-Din Qalawun (d.
689/1290). The opening lecture on 13 Safar 677 (6 July 1278) was delivered by Rashid al-Din al-
Farugi in the name of Shafi1s and by Sadr al-Din Sulayman b. Abi al-1zz in the name of Hanafis. This
dual education of this madrasa in legal studies continued in the following periods. For some famous
scholars who gave lessons there, see al-Nu‘aymi, al-Daris fi tarikh al-madaris, ed. Ibrahim Shams al-Din
(Beirut: Dar al-Kutub al-‘ilmiyya, 1410/1990), 1:263-71.

13 The Zahiriyya complex was a group of large structures financially supported by rich endowments. In
addition to the madrasa assigned to Shafi‘is, it was required that the mudarris giving lessons at the dar
al-hadith and the imam of the tomb be Shafi‘is. For more information about the process of establishing
the complex and its endowment deed see, Gary Leiser, “The Endowment of the Al-Zahiriyya in
Damascus,” Journal of the Economic and Social History of the Orient 27, no. 1 (1984): 33-55.

14  Ibn Habib lists al-Shafi'i among the nisbas of al-Razi. See Ibn Habib, Durrat al-aslak fi dawlat al-Atrak,
Siileymaniye Library, Turhan Valide Sultan 233, fol. 219 I would like to express my gratitude to
Mehmet Arikan, who told me of this book.

15 Ibn Hajar, al-Durar al-kamina fi a'yan al-miat al-thamina (India: Majlisu Da’irat al-Ma‘arif al-
Uthmaniyya, 1392/1972), 1:99. See also al-Suyuti, Bughyat al-wu'at fi tabagat al-lughawiyyin wa-I-
nuhdt, ed. Muhammad Abu al-Fadl Ibrahim (Sayda: al-Maktabat al-Asriyya), 2:281. Even though al-
Subki, with whom al-Razi had an argument, was mentioned as the father Taqi al-Din, we should point
out the possibility that he might be the son Taj al-Din because Taqi al-Din al-Subki passed away in
756/1355 and, based on the available evidence, is impossible to say for sure that al-Razi had come to
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To this testimony, which implies al-Razi’s weakness in legal studies, we should
add al-Kafiyaji's assessments regarding linguistics. According to the information
provided by al-Suyuti, a student of him, al-Kafiyaji describes both al-Razi and al-
Jurjani as philosophers “who could not feel the taste” of Arabic linguistics.’ As a
matter of fact, what is really bewildering about al-Razi is that he engaged in Islamic
religious studies to a certain extent. After a certain date, group of scholars who
engaged in philosophical studies took a greater interest toward Islamic religious
studies; however, their contributions and expansions, especially in religious
thought, is a significant subject that is still waiting to be addressed. One of the
authors who recognized this fact was Tagkopriliizade. In a chapter titled “ilm
al-ilahi (divine knowledge)” in his book Miftah al-sa’dda, he first speaks about
philosophers and then mentions seven more names, including al-Razi. These
names (i.e., Qutb al-Din al-Shirazi, al-Razi, al-Taftazani, al-Jurjani, al-Dawwani,
Hocazade, and Kastali) are distinguished as scholar-thinkers who, unlike earlier
philosophers, were seriously engaged in Islamic religious studies and achieved
higher mastery in hadith, Qur’anic exegesis, theology, law, and the methodology
of jurisprudence.’

Even though Qutb al-Din al-Razi was clearly raised in Shafii-Ash‘ari circles,
after a certain date the record stating that he received lessons from the Shiite
scholar Ibn al-Mutahhar al-Hilli (d. 726/1325) caused some discussions regarding
his scholarly affiliation. Al-Shushtari (d. 1019/1610), who mentions this disciple-
teacher relationship and claims that al-Razi belonged to the Buwayhids’ lineage,
indicates that al-Hilli gave him an authorization (ijdza) to teach and transmit his
books. According to the records of this authorization, al-Razi studied al-Hilli’s
commentary al-Qawa‘id al-Jaliyya under the latter’s personal supervision and
guidance, which the latter had written upon al-Katibi’s al-Shamsiyya in the city of
Waramin near Ray, and received his teacher’s authorization (ijaza) on 3 Shaban
713 (23 November 1313).%® According to the record of this authorization, which al-

Damascus before that date. In fact, Taj al-Din al-Subki states in his above-mentioned writing that al-
Razi arrived in Damascus in 763 AH. Because the Subkis were a large family of scholars, later sources
sometimes confuse the father, son, grandson, and cousin Subkis with each other. If the one who argued
with al-Razi was T3j al-Din al-Subki, then the question arises as to why al-Subki did not mention this
debate in his book. The reason might be that he did not want to remember al-Razi with such a debate
or did not want to bring himself to forefront out of his respect for al-Razi.

16  Al-Suyuti, Bughyat al-wu‘at, 2:281.

17  See Tagkopriilizade, Miftah al-sadda wa misbah al-siyada fi mawdi‘at al-‘ulim (Beirut: Dar al-Kutub al-
‘ilmiyya, 1405/1985), 1:295.

18  Al-Rahim argues that this book has been confused by al-Hilll's Qawd‘id al-ahkdam fi ma'rifat al-haldl
wa-I-haram which is a book on Islamic law according to Ja‘fari School and states that the certificate
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Shushtari mentioned was written on the title page (zahriyya) of al-Qawa'id, al-Razi
received al-HillT’s authorization not only for this book, most of which he had read
to his teacher, as well as his other books, but also all of al-Hilli’s books written by

“his school’s former scholars.”*®

Again according to the information provided by al-Shushtari, the Shiite scholar
Muhammad b. Makki (d. 786/1384), better known as Shahid al-Awwal, served al-
Razi in Damascus and received his authorization for transmission.?’ The student-
teacher relationship, based on this and similar records, enabled Shiite authors a
couple of centuries after his death to consider al-Razi a Shi‘ite scholar. In addition
to some researchers who affiliated him with that school, contemporary Shi‘ite
biographical dictionaries credit such claims.”

Robert Wisnovsky, who introduces the claims about al-Razi’s Shi‘ite affiliation
within the context of the later period’s debates regarding Avicennism, argues
that he was among the thinkers who spread al-Hill’s, Badr al-Din al-TustarTs (d.
732/1332), and Nasir al-Din al-TusT’s interpretation of Avicenna. According to this
argument, against Fakhr al-Din al-Razi’s critical approach as a Sunni scholar and
commentator of Avicenna, Qutb al-Din al-Razi adopted and pursued the Shi‘ite
scholar al-TusT’s approach in favor of Avicenna. Qutb al-Din al-Razi was also
listed as a Shi‘ite thinker along with the other aforementioned two figures who
continued al-Tusi’s defense (muhakamat) against the Sunni-Asharite theologian
Fakhr al-Din al-Razi’s criticisms of Avicenna.?? It is stated that these three thinkers’

interpretation of Avicenna was continued by Safavid-era Shi‘ite scholars and

of authorization is on the title page (zahriya) of a book related to philosophy with the same title as
Qawa'id. See Ahmed H. al-Rahim, The Creation of Philosophical Tradition: Biography and the Reception of
Avicenna’s Philosophy from the Eleventh to the Fourteenth Century A.D. (Wiesbaden: Harrassowitz, 2018),
131, footnote 493.

19  See al-Shushtari, Majalis al-mu'minin (Tehran: Kitabfurush-i Islamiyya, 1365), 2:212. For the transmission
of this authorization and some other testimonies regarding al-Raz’s affiliation to the Shi‘ite school, see Hur
al-‘Amili, Amal al-amil, ed. Ahmad Husayni (Qum: Dar al-Kitab al-Islami, n.d.), 01-2:300.

20  See al-Bahrani, Lu'luat al-Bahrayn fi al-ijazat wa-tarajimu rijal al-hadith, ed. Muhammad Sadiq Bahr al-
‘Ulam (Bahrayn: Maktabatu Fahrawi, 1429/2008), 187-92; al-Rahim, Philosophical Tradition, 131-36.

21  For the claims that al-Razi attended al-Hilli’s teaching circles in the madrasa sayyara established
by the Shiite Ilkhanate Sultan Olcaytu, see Sabine Schmidtke, “Helli, Hasan b. Yusof b. Motahhar,”
Encyclopaedia  Iranica, http://www.iranicaonline.org/articles/helli-hasan-b-yusof-b-motahhar. In
Mawsu'at tabaqat al-fugaha’ prepared under the editorship of Jafar al-Subhani, al-Razi is defined as
“a scholar about whom there is no doubt that he was a Shi‘ite.” See Mawst'at tabagat al-fuqahd’ (Qum:
Mu’assasat al-Imam al-Sadiq, 1419), 8:226-27.

22 See Robert Wisnovsky, “Towards a Genealogy of Avicennism,” Oriens 42, 3-4 (2014): 358; Robert
Wisnovsky, “Avicennism and Exegetical Practice in the Early Commentaries on the Isharat,” Oriens 41,

3-4 (2013): 349-78.
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became Persia’s dominant religious-philosophical thought.” However, among the
three names only al-Hilli is known to be a Shi‘ite. In a narrow sense, Wisnovsky
ignores both the nature of those theological discussions that go beyond the limits
of school affiliation and the works of both al-Razi and Badr al-Din al-Tustari on
Shafii legal understanding.*

In addition to hisbooks on Ash‘arite theology, al-Tustari also wrote a commentary
titled Majma“ al-durar fi Sharh al-Mukhtasar on Ibn Hajib’s (d. 646/1249) Mukhtasar,
abook on the methodology of jurisprudence,” another commentary on al-Baydawfi’s
(d. 691/1291-1292) brief book titled al-Minhdj, and a mid-size commentary titled
Sharh al-Ghayat al-quswa fi dirayat al-fatwd on again al-Baydawi's book about Shafi‘t

substantial law.?

Ahmed H. Al-Rahim, whose book traces the philosophical tradition through
the spread of Avicennan philosophy throughout the Muslim world, deals with
the issue of school affiliation and characterizes Qutb al-Din al-Razi as a Shafi
scholar by showing the groundlessness of the claims that he was affiliated with the
Shi‘ite school. Al-Rahim states that the Shi‘ite writers sought to portray him as a
thinker of their school essentially due to their quest to establish a scholarly and
philosophical link between Nasir al-Din al-Tusi and the Safavid-era scholars.?” The
fact that this entirely new image of the “Shi‘ite Razi” started to gain weight after
the seventeenth century supports his opinion.”® The strongest justification for Al-
Rahim’s contention that al-Razi is a Shafii scholar is his commentary al-Hawi al-

Saghir, which is the subject matter of this article.”

23 Robert Wisnovsky, “On the Emergence of Maragha Avicennism,” Oriens 46, 3-4 (2018), 264, 304.

24  Even though Wisnovsky points out to al-TustarTs affiliation with ShafiT School, he is silent about al-
Razi’s. See “Towards a Genealogy of Avicennism,” 357-58.

25 Al-Tustari, Majma' al-durar fi sharh al-Mukhtasar, vols. 1-4, pub. by ‘Abd al-Wahhab b. ‘Abdullah b. Salih
al-Rasini (Beirut: Daru Ibn Hazm, 1439/2018).

26  Topkap: Palace Museum Library, 3. Ahmed 1059. Al-Isnawi includes al-Tustari, under whom he had
studied al-‘Urmawi’s al-Matali when he was in Egypt. He turned it into biographical dictionary in which he
compiled Shafi7jurists. However, he describes al-Tustari as someone “who do not have the light and weight
of knowledge” for three reasons: his affiliation with the Rafizites, his overindulgence with chess, and his
oft-repeated neglect to perform ritual prayers. See al-Isnawi, Tabagat al-Shafiiyya, 1, 154. Abd al-Wahhab
al-Rasini, who prepared the Majma® al-durar for publication, opens al-Isnawi’s testimony to debate, saying
that in this book that al-Tustari always sides with the Sunni view in all symbolic matters discussed between
Sunnis and Shi‘ites. See al-Tustari, Majma' al-durar, 1:71-72 (in the publisher’s preface).

27  Al-Rahim, Philosophical Tradition, 137-38.

28  The claim about al-Razi’s Shi‘ite affiliation came to the fore long after his death. No writers, whether
living during the same period or close to it, employs any statement implying such an affiliation, Thus,
this is an attempt by much later Shiite authors to claim him as one of their own.

29  See Al-Rahim, Philosophical Tradition, 34-36, 135-36.
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The information and evaluations presented so far show that al-Razi’s interest in
Shafi7 law did not go beyond a general feeling of affiliation. Al-Razi, whose serious
effort in law enabled him to gain a special place in the school’s history, was probably
interested in al-Hawi al-Saghir within such limits and wanted to embody this
interest by writing a commentary on it. As will be examined below, the surviving

part of his commentary provides mostly theological and linguistic explanations.

The Subject Matter of the Commentary, al-Hawr al-Saghir:

Its author, its Features, and al-Razi's Connection with the Text

Al-Hawi al-Saghir, upon which al-Razi wrote his commentary, is a brief legal text
written by the Shafif jurist Najm al-Din al-Qazwini (d. 665/1266). Although his
books attracted much attention and were appreciated by ShafiTjurists, al-Qazwini’s
personal and scholarly life remain largely unknown.*® He lived and wrote in an era
of an intense drive to eliminate the school’s Iraqi-Khorasani divide, which started

in the late fourth/tenth century and deepened more in the following centuries.

Some Shafi1 scholars pursued ways to unite the school’s doctrine and eliminate
this division, which almost caused the school to split into two sub-schools. This
pursuit, which can be clearly felt with the books of al-Juwayni and al-Ghazzali,
motivated those scholars who wrote books according to the school’s legal
understanding to examine the views of jurists from both regions and determine a

common doctrine all of the school’s adherents would recognize. This attempt, which

30  Al-Nashiri, one of the scholars who wrote a commentary on al-Hawi al-Saghir, says that he wanted to
start his book with an introduction that provided information about the author, but could not find
anything about his biography. See (quoted from Idah al-fatawi by al-Qazwini), al-Hawi al-Saghir, ed.
Salih b. Muhammad al-Yabis (Dammam: Daru Ibn al-Jawzi, 1430 AH), 32 (in the publisher’s preface).
The author, who was related to Qazwin (one of the cities of Isfahan) and lived until the age of eighty,
should have been born around 585 AH. Al-Qazwini, who was a member of a scholarly family, received his
primary education from his father, who also was a Shafi‘ jurist just like the author. Among his known
teachers, Imam al-Rafii (d. 623 AH), one of the school’s most prominent jurists and authors, and ‘Ufayfa
al-Farhaniyya (d. 606 AH) are mentioned. His son Muhammad, Sadr al-Din b. Hammauya, Sharaf al-Din al-
‘Afifi and Sa'd al-Din al-Jili are among his known students. See al-Hawi al-Saghir, 32-44 (in the publisher’s
preface). It is not known whether al-Qazwini travelled out of his city for educational or duty-related
purposes. However, itis narrated that he met with the great Sufi master Shihab al-Din al-Suhrawardi while
performing the hajj. Al-Qazwini told him that he was writing al-Hawi, and al-Suhrawardi encouraged him
to finish it (al-Subki, Tabagat al-Shafi‘iyyat al-Kubra, 8:278). When the stories about al-Qazwini being a
man of miracles (ahl al-karama) were added to al-Suhrawardi’s above-mentioned interest, we can say that
he might have fit the profile of a scholar profile who combines the identities of an Asharite theologian,
ShafiTjurist, and a Sufi, which we frequently witness in later periods.
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intensified especially during the period between al-Rafi'7 and al-Nawawi, succeeded
due to the latter’s books that, thanks to the contributions and support of their
commentators, became the references for that school’s thought.* In this respect,
the books of al-Qazwini, who was a student of al-Rafi7 and a contemporary of al-
Nawawi, deserve a special evaluation. This is so because even though he generally
followed his teacher al-Rafii in determining the school’s acceptable views, he
nevertheless some of his views and preferences differed from those of his teacher

and al-Nawaw1i.%?

Moreover, the school’s scholars held his books in high esteem, though not as
much as al-NawawT’s books, and became the subject of secondary studies in the
genres of commentaries, superglosses, abridgments, and versifications. Among
the books written after the Iraqi-Khorasani division had largely disappeared, al-
Hawi al-Saghir especially attracted the attention of many Shafijurists who lived in
various lands and was placed at the center of the school’s works used for teaching

and writing.

Al-Qazwini wrote four books on Shafii law: al-Hawi al-Saghir, al-Lubdb and its
commentary al-Ujab, and Jami‘ al-mukhtasarat wa-mukhtasar al-jawami‘® In order
to prevent any confusion between his al-Hawi** and the one written by al-Mawardi,
those who came after him referred to his book as al-Saghir (the Little) and al-
Mawardi’'s much more comprehensive work as al-Kabir (the Big).* Al-Qazwini
wrote al-Hawi to add new issues that had not appeared in his al-Lubab to provide
an easy-to-study text for students as well as a reference for issuing legal rulings.
Even though some researchers claim that this book is essentially based on al-Lubab
or an abridgment of al-Rafi7Ts al-Sharh al-kabir, it is more accurate to accept it as
an independent book. Given that al-Hawi consists of certain new matters, as stated

in its introduction, it stands before us as a more comprehensive book even though

31  For the Shafi‘i school’s sub-divisions, see Bilal Aybakan, “Safii Mezhebi,” DIA, 38:238-39.

32 It seems this situation occupied the attention of later scholars as well. For studies comparing al-Hawi
to other important sources of the school, see al-Hawi al-Saghir, 72-73 (in the publisher’s preface).

33 A book titled Kitab fi al-hisab is attributed to al-Qazwini, who also was an expert in both the
mathematical sciences and law. See al-Subki, Tabagat al-Shafi‘iyyat al-Kubra, 8:277.

34  Al-Qazwini says in this book’s introduction: “I called this book al-Hawi for it consists of redundant
benefits in addition to the issues existing in al-Lubab.” See al-Hawt al-Saghir, 114.

35  Al-Qazwini’s bookisusually known in tabagat and kitabiyyat books as al-Hawi al-Saghir. Its commentator
al-Qunawi mentioned his book some of which carry the title al-Hawi fi al-fatawi, as Sharhu al-Hawi al-
Saghir. See Stileymaniye Library, Fatih 2322, fol. 1°. For its other titles, see al-Hawi al-Saghir, 47-48 (in
the publisher’s preface).
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it varies from al-Sharh al-kabir in certain matters and resembles al-Lubab in its

sentence structures and wordings.*®

In order to determine why al-Razi regarded al-Hawi as valuable enough to write
a commentary on it and its place in Shafii legal literature, it will be useful to say
a few more things about its author al-Qazwini, al-Rafii, and its connection with
their works. Al-Qazwini was influenced by his teacher al-Rafi‘i on several subjects.
First of all, when Shafi7 writers differed in their ordering of subjects, he always
followed the order adopted by his teacher. We may regard this preference as his
indirect contribution to al-Rafi7 in the process of gaining his authority. Even
though the jurist al-Qazwini, just as al-Nawawi did, accepted al-Rafi7’s authority
and acted accordingly, instead of expending any direct effort on his teacher’s books,
he preferred to write his own books. On the other hand, al-Nawawi, who based
his works on al-Rafi7T’s books, was more successful at attracting the interest of the
school’s scholars because the line of al-Ghazzali-al-Rafi1-al-Nawawl induced more
trust and authority. Thus, the school’s later literature mainly continued from the

point where al-Nawawi had stopped.

Although al-Qazwini’s books also drew great attention, they never drew as much
as al-NawawT’s. A similar situation exists with al-Baydawi, who skipped al-RafiT’s
books and acted directly upon al-Ghazzali’s book. Even though al-Baydawi’s book is a
very successful text, it has not been the focus of the school’s literature.?” The second
important point in this regard was that al-Qazwini usually preferred and maintained
al-RafiTs preferences when it came to determining the acceptable one among the
school’s matters, views, and disagreements. Al-Qazwini shaped his books mostly on
ShafiTs clear statements and al-RafiTs evaluations and preferences. Although he did
disagree with his teacher over someissues, his commentators point out such issues and
often bring the al-Rafi7 - al-Nawawi line forward and veil al-Qazwini.*® Al-Qazwini’s
books contains issues that are not found in al-Wajiz and al-RafiTs commentary, as

well as issues upon which he issued rulings in accord with his own preferences.

Many Shafi7 jurists and biography writers point out al-Hawi’s exceptional
place among the books written about the school. It is seen as successful for two

reasons: (1) it brings the major subjects of the law together in a very succinct way.

36  See al-Qazwini, al-Hawi al-Saghir, 49-50 (in the publisher’s preface).
37  See Nail Okuyucu, “Kadi el-Beydavi'nin Fikih Tasavvuru ve $afii FiirG-i Fikih Gelenegindeki Yeri,” Islam
flim ve Diigtince Geleneginde Kadi el-Beydavi (Istanbul: ISAM Yayinlari, 2017), 471-520.

38  For some examples, see al-Qazwini, al-Hawi al-Saghir, 76-79 (in the publisher’s preface).
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Al-Hawi, which is regarded as more successful in terms of comprehensiveness
when compared to many voluminous books, is also distinguished by the benefits
it contains, and (2) its accuracy in determining the views preferred to be the basis
of the legal rulings accepted by the school. Al-Qazwini, fully aware of his teacher
al-RafiT’s efforts to make the school’s views more distinct, was able to express its
crystallized views in his book.

Even though many texts written by prominent Shafi jurists often point out
the various views of the school’s imam and his companions’ different preferences,
al-Qazwini chose to directly mention the view accepted as the legal ruling’s basis.
For example, even al-Ghazzali’s al-Wajiz, which is regarded as a brief text, makes
references to the varying views of the imams of other schools, the fact that al-
Qazwini does not mention the varying views that developed during the process
of solving the issues (viz., the disagreements that arose within the school) is one
of his book’s most significant features.® This shows that he set out to write a
book that contained only the school’s undisputed doctrine.*’ Despite its superior
characteristics, however, it was criticized even during the period in which it was
written. But all such criticisms were forgotten later on, when it attracted the
intensive interest and favor of the school’s scholars.

Al-Hawi al-Saghir became the subject of secondary works probably while its
author was still alive. This had been a a reality which expressed by the author’s
grandson Muhammad al-Qazwini, and one of the text’s commentators.*! The great
attention given to this brief book should be due to the fact that it represents the
final point in the scholars’ efforts to eliminate regional variations and its success in
transmitting the acceptable view that became the basis of the school’s legal rulings.*

39  According to Salih b. Muhammad al-Yabis, who prepared the text for publication, al-Qazwini only deals
with the intra-school disagreements in two places. Sometimes he was criticized for not reflecting the
majority view. See al-Qazwini, al-Hawi al-Saghir, 76-77 (in the publisher’s preface).

40  Al-Nashiri, one of the book’s commentators, expresses its superiorities in four articles: (i) its
success in summarizing, (i) its success in expressing many issues in few words, (iii) its organization
and superiority in organization, and (iv) a scholar who lived relatively later than others had more
encompassing knowledge than they had. See al-Qazwini, al-Hawi al-Saghir, 55 (in the publisher’s
preface) quoted from Idah al-fatawi.

41  Muhammad sibt ‘Abd al-Ghaffar b. ‘Abd al-Karim al-Qazwini, al-Kdfi fi hall al-Hawi, Topkap: Palace
Museum Library, III. Ahmad 938, fol. 1°.

42 Diyaal-Din al-Tusi, one of the book’s commentators, points out its success in covering the unanimously
accepted views and among the disagreed ones adopted by the majority. see al-Tusi, Mishah al-Hawi
wa-miftdh al-Fatawi, Stleymaniye Library, Turhan Valide Sultan 74, fol. 2°. Haji Khalifa narrates the
following laudable statement: “There have been people who are interested in its commentary and its
text because it is brief in statement, vast in meaning, its objectives are written, sentence structures are
refined, nicely organized, and it is a nice book to study and arrange.” Katib Celebi (Hajji Khalifa), Kashf
al-zunun an asami-lI-kutub wa-I-funun (Ankara: Maarif Vekaleti, 1941), 1:626.
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However, it was necessary to write a commentary upon this brief and succinct text

formed from sentence-like formulas in order to increase its use.

As far as we know, ‘Ala” al-Din al-Tawusi wrote the first commentary.*® Diya
al-Din al-Tusi (d. 706/1306-7), who evaluated it, states that al-Tawtsi, whom he
calls “his teacher,” explained al-Hawf’s obscure phrases and introduced what every
provision included and excluded, but rarely mentioned the differing views and
interpretations. He states that he wanted to write a commentary on both explain
this text’s phrases and mention both the preferred and non-preferred views
together with their evidences.* The lack of the explanation of “varying views,”
(qawl-wajh-tarig), which is an indispensable part of a mid-size book - especially in
a commentary — written about Shafii law seems to have led al-Tusli to regard his

teacher’s book as insufficient and therefore write a new one.

On the other hand, al-Tusi spent much of his effort on the above-mentioned
aspect and did not pay the necessary attention to another indispensable part
of a commentary: its language and explanation of the concepts. ‘Ala’ al-Din
al-Qunawi (d. 729/1329), who evaluated both commentaries, states that al-
TawusT’s commentary mostly confined itself to explaining the text’s phrases while
neglecting the explanations of the rulings’ causations and justifications. Al-Tusi’s
commentary, however, distinguishes itself by transmitting most of the varying
views. According to al-Qunawi, these books neglect the things that a jurist must
know and thus a reader who is content with only these books will be unable to
master the law. This does not overlap with al-Qazwini’s purpose of writing this
book. Al-Qunawi, who points out that he decided to write a new commentary that
would resolve the missing aspects of these two commentaries, says that he will use
brief statements to address the issues neglected by the former and keep out most
of the issues brought forward by the latter.*®

43 Even though Kashf al-zuniin and other bio-bibliographic sources based on it contain statements that al-
Tawusi copleted his book in 775 AH, it is understood that this dating is an error. See Katib Celebi (Hajji
Khalifa), Kashf al-zuniun, 1:626; Kahhala, Mu‘jam al-muallifin (Beirut: Maktabat al-Musanna, n.d.),
13:207; Bagdath Ismail Pasa, Hadiyyat al-‘arifin asma’ al-muallifin wa dsdr al-musannifin (Ankara: Milli
Egitim Bakanhgi, 1951-1955), 2:527. Because the death dates of Diya al-Din al-Tusi (d. 706 AH) and
‘Ala al-Din al-Qunawi (d. 729 AH), who were among the people who had seen and evaluated al-TawusT’s
book, were earlier. If we accept 675 AH as the book’s completion date, then it would be a very close date
to 665 AH, when the author passed away.

44 See al-Tusi, Misbah al-Hawi, fol. 2*. For the meaning of gawl, wajh and tarig in Shafi‘i school, see Qutb
al-Din al-Razi, Sharh khutbat al-Hawi, Stileymaniye Library, Ayasofya 4846, fol. 10>-112.

45  Al-Qunawi’s following words are important in terms of the place of al-Hawi in Shafi‘1 legal literature:
“I have referred to the following source when explaining, transmitting, and analyzing the sentences of
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The Shafii jurists who started to produce works on al-Hawt1 al-Saghir after the
second half of eighth/fourteenth century represented a certain tendency within
the school. No fully identified division was experienced among Shafii jurists
during a very early period and against the Ahl al-Hadith Shafi‘is who seemed to be
the followers of a tendency closer to the school’s early representatives, namely, the
Ash‘arite-Shafi‘is who were extensively engaged in theological and philosophical
studies. In time, they gained strength and power. There were those who pursued the
mutakallimin method in the writings of the methodology of jurisprudence among
the Ash‘arite-Shafi‘is, who became the representatives of mainstream Shafi‘i school

especially after the fifth/eleventh century.

These scholars, whom we can place on al-Juwayni-al-Ghazzali-al-Razi line,
came to prominence due to their mastery in theoretical studies, especially after al-
Razi; studied throughout the history of Islamic thought, the religious sciences, and
philosophical studies with the same competency, and were interested in resolving
its issues and problems. In this respect, al-Charpardi’s (d. 746/1346) and Qutb al-
Din al-Razi’s interest in al-Hawi al-Saghir draws our attention. This interest, which
we can say started with al-Qunawi based on his books, though not so distinctly,

may have affected how Qutb al-Din al-Razi dealt with the text.

In fact, it is noteworthy that quite a number of those who wrote commentaries
onal-Qazwini'swork were theologians and philosophers, whereas the commentators
of al-Nawawi, who represents the main line of the school’s literature, were mainly
scholars who distanced themselves from theological and philosophical studies and

dealt extensively with Hadith and historical studies.

Even though the available copy of al-Razi's commentary explains the
introduction of al-Hawi al-Saghir in only 70-80 words, some statements existing
in the commentary itself imply that the author wrote a commentary on the whole
text, or at least had the intention to do so but could not realize it. In fact, two places

of this brief text refer to the headings of the coming chapters.*

the author — al-RafiT’s al-Sharh al-kabir — because this book is the basis of al-Hawi and a reference book

today. Based on al-RafiT’s corrections, I pointed out most of the places where al-Hawi disagreed (with

al-Rafi'i and with most of Shafi jurists) in preference. In like manner, I have quoted from al-Nawawi’s

Rawda and Minhdj in order to be blessed by their spirituality.” See al-Qunawi, al-Sharh al-Hawi, fol. 1°.
46  See al-Razi, Sharh khutbat al-Hawi, fol. 72, 102,
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Al-Razi mentions the following sentences when he speaks about the interest

toward the book:

Itis almost impossible to deduct the acceptable view to be the basis of legal ruling among
the various opinions and preferences of the scholars transmitted in the voluminous
books. This can be succeeded only by those who keep their interests high, understand
the sources and justifications of the rulings, and are exceptionally intelligent. Before
al-Qazwini, there had been many scholars who attempted to deduct the acceptable legal
views from the books of law for the sake of competing to carry out this beneficial act.
Because the number of those scholars who observed the interest in pursuing knowledge
declined and the opinions in scholarly studies were weakened, they wrote books to
achieve that end. The author of this book — May Allah bless his efforts and give him high
rewards— got ahead of other authors in terms of sorting out the issues and gathering
the scattered issues in succinct expressions.*’

The Map of Concepts, Persons, and Affiliation in the Commentary

The introductory section of al-Razi’s commentary that we have today contains,
despite its small size, enough data to earn itself a place in the history of Islamic
studies and religious thought. Above all, this commentary of a brief text written
according to the Shafii school carries clear signs throughout its text to prove that
al-Razi was a ShafiT in substantial law and the methodology of jurisprudence
and followed Shafi1-Ash‘ari theological line. We can evaluate such signs in terms
of persons and concepts. The commentary mentions Imam al-Shafi7 as well as
Imam al-Ash‘ari (d. 324/935-36), al-Bagillani (d. 403/1013), Qadi al-Marwarrazi
(d. 462/1069), Imam al-Haramayn al-Juwayni (d. 478/1085), and al-Ghazzali (d.
505/1111) by name. All of them, except al-Marwarruzi, are referred to within the
theological framework in regards to the relationship of being-attribute, whereas
the reference to al-Marwarruzi appears in the section on substantial law while

explaining the development of a sub-division within the school.

The first person named by al-Razi and from whom he transmitted information
was the school’s founder, namely, Imam al-Shafi7. Al-Razi narrates the following
sentence from al-Shafifs (d. 204/820) al-Figh al-akbar in regards to the being-
attribute relationship: “As Allah Almighty is ‘Alim (All-Knowing) by a knowledge,
Qadir (Omnipotent) by a power, He also al-Baqi (the Everlasting) by an eternity.”

47  Ibid,, fol. 10P.
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He attributes this approach to Imam al-Shafi‘7 personally.*® However, doing so is a
highly questionable undertaking because it contains issues debated at a later date
and consists of theological and legal terminology that were also established at a
later date.* It seems that this book, which was most likely written by a scholar who
wrote about al-ShafiTs views on the creed by using the scholarly terminology of his
own time, was accepted by scholarly circles, including al-Razi, and its affiliation to

Imam al-Shafi7 was not questioned.

Al-Razi continues his remarks starting with the above statement on the
being-attribute relationship — one of Islamic theology’s main and most-debated
issues — by presenting the views of Imam al-Ash‘ari as well as of other Ash‘arite
theologians. Al-Razi, who presents Imam al-Shafif’s statement and Imam al-
Ash‘ari’s statement “Eternity (baqd’) is an existential attribute attached to
the being of al-Baqi (the Everlasting One) by which attribute al-Baqi becomes
eternal” as two mutually supporting statements, points out that this approach
was adopted by such prominent Ash‘arite theologians as al-Baqillani, Imam al-
Haramayn al-Juwayni, and al-Ghazzali. By quoting from al-Ghazzali’s al-Magsad
al-asna fi Sharh asma’ Allah al-husna - without giving its title — he points out
that Imam al-Ash‘ari’s approach does not fully explain the eternity of the Divine
Attributes.”® Al-Razi finally mentions the view of a scholar whom he describes as
“muhaqqiq” (investigative) and, without mentioning his name, points out that he
also accepts this lately crystallized approach. Accordingly, one must understand
the impossibility that Allah Almighty would lack the attribute of Everlastingness,
whereas the eternity of hddith (created) beings must be understood as two
successive continuation of those beings.>! The linguistic explanations presented
in the book are based on such linguistic authorities as al-Jawhari (d. before
400/1009) and Ibn al-Sikkit (d. 244/858).

48  Ibid,, fol. 3.

49  See Bilal Aybakan, “Safii,” DIA, 38:231.

50 “As a proof for the error of this view, its consequences related to the eternity of pre-eternity and
the pre-eternity of the attributes are sufficient enough. The same situation exists in the statement
‘Pre-eternity is an attribute attached to the being of the pre-eternal being,’ and it causes confusion
regarding the eternity of pre-eternity and the pre-eternity of the attributes.” (Al-Razi, Sharh khutbat
al-Hawi, fol. 4%). Even though al-Razi does not clearly mention when he explains God’s names such
as Kabir and ‘Azim at the beginning of his book, it seems that he benefited from al-Ghazzali’s above-
mentioned books. We see this in that chapter, for exact quotations were made from those books. See
al-Razi, Sharh khutbat al-Hawi, fol. 1°-2°.

51  See Al-Razi, Sharhu khutbat al-Hawi, fol. 3°-42,
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The introductory section, in which the statement of hamdala is explained,
maintains the traditional debate around the three terms with similar meanings that
was shaped especially by the glosses written over the glosses of al-Zamakhshari’s al-
Kashshaf. In this section, where al-Zamakhshari is also mentioned by name, remarks
made about the relationship among the terms hamd, madh, and shukr clearly reflect
the prominent debates existing at that time, particularly the Qur’anic exegeses of

the later period, and present almost exactly the same examples and couplets.

The clearest statements that prove al-Razi’s Sunni affiliation are seen in the
sentences about the salwala (blessings on Prophet Muhammad) and prayer
coming right after the hamdala. In the section where al-Razi explains al-Qazwini’s
statements of salwala, which are exactly same ones that any other Sunni scholar
may use, he interprets them as encompassing the Prophet’s entire family and his
Companions without any restriction. There is no sign here that he inclines toward
the Shiite approach and leaves the Sunni perception behind. Al-Razi, mentions the
debate over the definition and identities of the Companions by narrating some
views that employ similar phrases of respect and esteem about the Prophet’s family
members. His sentences do not recall at all the restrictive Shiite understanding
of the Prophet’s family (Ahl al-Bayt). In that section, al-Razi also narrates the
Prophet’s saying that “the most superior one among the generations is the one
living with me. Respect my Companions for they are the most superior ones of
you, and then comes the generation following them.” This clearly reflects his view

regarding the Companions’ superiority.

Al-Razi’s book, the major part of which is based upon linguistic and theological
explanations, also comprises quotations from the legal views of the Shafii school
with which he was affiliated. We may regard such quotations as signs of affiliation,
in addition to the persons and concepts. For example, the issue of which phrases
that the beginning takbir needs to be recited at the beginning of a ritual prayer, is a
debated issue among the majority of jurists, including Hanafis and Shafi‘is. While
Hanafis claim that one can start a prayer with all kinds of phrases revering Allah,
including “Alldhu akbar,” the majority of jurists highlight the issue’s divine aspect
and argue that a prayer can only be started with “Allahu akbar.”>> When al-Razi

52 For the sources of this debate and evidences introduced, see al-Mawardi, al-Hawi-I-kabir fi fighi
madhhab al-imam al-Shafi1, ed. ‘Ali Muhammad Mu‘awwad and ‘Adil Ahmad ‘Abd al-Mawjad (Beirut:
Dar al-Kutub al-‘ilmiyya, 1414/1994), 2:93-95; Al-Nawawi, al-Majmu‘ Sharh al-Muhadhdhab (Beirut:
Dar al-Fikr, n.d.), 3:302-04.
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explains the concept of kibriyd’, he says that “this is because one says ‘Allahu akbar’
in the beginning takbir, which is the key to the prayer. According to the sagacious
scholars, ‘Allahu A'zam’ cannot take the place of ‘Allahu akbar,” and thus praise the
imam of his school and those who follow him.*

The section toward the end of introduction, in which the terms gawl, wajh,
and tariq are explained, is important in terms of the book’s conceptual structure
related to substantial law. This section contains the author’s explanation of the
methodology he used to decide about the ruling of the issues existing in the book.
Three terms are mentioned that are significant in the process of justifying the
issues debated within Shafii school. Al-Razi explains these three terms, which the
author of al-Hawi mentioned by referring to the established explanations within
the school. The ones he quoted in that section are especially important because

they show his mastery of the terminology established after al-Rafi‘i-al-Nawawi.>*

Al-Razi also mentions a matter usually noted by other commentators of al-
Hawi. He points out that al-Qazwini, despite his promise in the introduction,
adopted and narrated the views on many issues that had not been adopted by the
majority of the school’s scholars.”® Al-Razi, feeling the need to defend the author in
this regard, asserts: “What the author means by this statement is that he dealt with
the majority of the issues of his book based on the views adopted by the majority of
the scholars. The author might also have determined the majority not based on the

number of the scholars but based on the preference of the evidences.”®

A Couple of Notes Related to the Copy and Edition

Some writers of tabagat books who provide information about al-Razi state that
his commentary on al-Hawi al-Saghir reached three volumes but had not been
completed yet. Based on the inquiries we have made so far, we have not found
any copy that consists of the entire text of his commentary. It seems that the

commentary on al-Hawf’s introduction has survived - at least as far as we know -

53  Al-Razi, Sharhu khutbat al-Hawi, fol. 2°.

54  For gawl, wajh, tarig, and other related terms that acquired special meanings in Shafi‘i legal literature,
see al-Malibari, al-Qamus al-fighi fi al-madhhab al-Shafii (Amman: Dar al-Nur, 2016), 65-115.

55  Al-Razi says, “God willing, we will point out these in our commentary.” But because the rest of the
commentary is unavailable, we do not know to which matters he directs such criticisms. See Al-Razi,
Sharhu khutbat al-Hawi, fol. 102

56  Al-Razi, Sharhu khutbat al-Hawi, fol. 10°®,

184



Nail Okuyucu, Qutb al-Din al-Razi as a Shafi'i Scholar and the Edition, Translation and
Analysis of His Commentary on the Introduction of al-Hawf al-Saghir

to this day as the first text in a journal found in the Siilleymaniye Library, section of
Ayasofya (no. 4846). Even though there is a colophon dated 835 AH at the end of
this 11-folio text, there is no record concerning who, where, and from which copy

this text was copied.

Because we could not find any other copies of this text attributed al-Razi, we
were unable to cross check and verify this information. However, when we compared
the text to other available commentaries of al-Hawi al-Saghir, we observed that it
differs from all of them. The commentaries that we could access, namely, those ones
written by the grandson al-Qazwini, al-Tusi, al-Tawusi, al-Charpardi, al-Qunawi,
Ibn al-Barizi, Ibn al-Mulaqqin, and Ibn al-Muqri, as well as the one attributed to
al-Razi, are all different texts.>” This reality supports the claim that the text we have

is the introduction to the commentary written by al-Razi.

When preparing the copy found in Ayasofya, which will be referred to by the
symbol () to publication, we have applied the modern rules of spelling. When
dividing the text into paragraphs, we followed the commentator al-Razi’s sentences
beginning with the word “4d ;3" and showed the phrases of the original text in a dark
blue-colored font. We have paid attention to the notes given in the text’s margins
as the records of revisions and changes, reconstructed the text based upon such
notes, and pointed to them in the footnotes. The Qur’anic verses and sayings of the
Prophet quoted in the text were mentioned by their reference information. The only

addition we made to the text was the death dates of the authors mentioned therein.
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